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_ ADVERTISEMENT. 


T H E candid' reception the firſt edition of this 

little tract met with, and the unexpected 
encouragement given to a fecond cheap and very 
large impreſſion, are circumſtances which lead 
the author to hope he hath not written altogether in 
vain, 


He takes this opportunity of repeating, that he 
will think himſelf obliged to any perſon who will 
reprint this pamphlet, eſpecially in ſuch a manner 
as that it may be ſold very cheap, or that ſuch per- 
ſons as think it calculated to do good, may afford 
to buy a number of copies to diſtribute gratis. And 
he hopes that all the readers of the Ar PEAIL parti- 
cularly, will be fo impartial as to read this Ap- 
RS occaſioned by it. 1 
. | 
11 mo wrote, the author can truly ſay, from the 


» fulneſs of his heart, and he is indeed in earneſt. 


What he contends for appears to him to be not only 
truth, but important truth; the grand and powerful 
. of which! is to promote genuine, practical 
nn | religion. 
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religion. What he hath done is out of a ſincere 
good-will and compaſſion to the multitude, who are 
too ready to be toſſed to and fro, and carried about 
with every wind of doctrine by the flight of men. And 
if but one Chriſtian ſhould by this performance; 
inconſidęrable as it is in itſelf, be eſtabliſhed in the 
great truths of the goſpel and, above all, in that 
vital humility and holineſs -without which, what- 
ever our principles are, we ſhall never ſee the 
Lord; it will yield greater pleafure to the author, 
than the higheſt applauſe could have afforded him, 
had he publifhed @ work of the moſt pompousynd 
popular nature. 


January 1, 1772. 
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4 Dear Fellow Chriſtians / . 
W HEN I reflect upon the repeated attempts 


| which have been made, particularly of 
late, to unſettle your minds reſpecting the prin- 
ciples of religion, and to excite you to feject 
with abhorrence that faith for which your pious 
anceſtors earneſtly contended, I am filled with 
the moſt- painful anxieties coneerning you. I am 
afraid leſt, in this ſuperficial age, theſe unwearied 
efforts ſhould prove but too ſucceſsful. Could I, 
indeed, look upon the principles of religion in 
hat merely ſpeculutive light in which they have 
tod often been repreſented, I ſhould not be at all 
concerned about them. But the principles of 
religion, it is certain, enter deeply into the 
practiq of it, its doctrines are cloſely united with 
its correſpondent duties, nor can the divine lit 
| AS. _— - 


* 


£61 
be expected to floriſh, when thoſe truths which 


are the great ſupport of it are diſdainfully reje&- 


ed. Permit me therefore, dear brethren, in the 
ſpirit of fervent love, ſeriouſly to addreſs you on 


ſo intereſting an occaſion. Permit me freely and 
affectionately to exhort you, to hold faſt the form 
of found words which you have long ſince heard of 
Chriſt and his apoſtles, and to contend earneſtly 

for that faith which is clearly and once for all deli- 
vered to you in the ſacred records. Buy the truth, 


but fell it not. Let no man take your crown, 
The manifeſt deſign of the Appeal which hath 


been circulated amongſt you with ſuch uncommon 
aſſiduity, is to overturn the very foundations of 
your faith and hope. It is not levelled merely 
againſt ſome of the leſs . ee, and more diſputa- 


ble points of Chriſtianity, but at thoſe Sn effen- 


tial truths, which have hitherto been eſteemed the 
«:ftinguiſhing peculiarities of the goſpel. . The inten- 


tion of it, is to perſuade you, that you are not, in 


conſequence of the original apoſtacy, become 
guilty and, in yourſelves, helpleſs finners, That 


Jeſus Chriſt is not the perſon you have hitherto 
{uppoſed him to be, but a mere man like yourſelves. 
That you are not to; be ſaved by his merits, but 
merely by your own repentance and reformation. 
Your repentance, I ſuppoſe, you ſhould happen 


to commit any fin, and reformation, if you ſhould 


change-to do wrong. That as to Chriſt he did no 


more than was his duty to do, and the doctrine of 


atonement for {ſin by his death is a poprfh invention. 


And then, after all, becauſe the happineſs of hea- 


ven is modeſtly ſuppoſed to be rather more than our 


| 28 works abſolutely deſerve, we are perſuaded to 


cheve, that this doctrine of ſalvation by our own 
xepentance and reformation, is the goſpel doctrine 
of ſal vation by free grace. | OM 


If 


— 


If the foundations be thus deſtroyed, What ſhall 
the righteous do? The patron of theſe unſeriptural 
tenets appears indeed to be a very ſincere and ho- 
neſt man, and God forbid! We ſhould think or re- 
preſent him otherwiſe. Judge not, that ye be not 
zudged. But what then? Did not Paul himſelf 
before his converſion, verily thank that he ought to 
do many things contrary to the name. of Jeſus of 
Nazareth? And though an angel from heaven were 
to publiſh any other goſpel than that which we have 
in the new teſtament, are we not commanded. to 
reject it? Believe not then, dearly beloved, every 
ſpirit, but try the fpirits whether they be of God. 
Try them by the law and by the teſtimony. If the 
ſpeak not according to this word, this unerring wa | 
this only ꝛnfallible ſtandard of truth, it is becauſe, 
though what they ſpeak be ever ſo ſpecious and. 
plaufible, there is no light in them. 4 
sy this rule I wiſh you to judge of the contents 
of the Appeal, which treats | 


RE Of the ufe of reaſon in matters of religion. 


It has always been cuſtomary with thoſe who, 
bave wanted to ſet aſide ſome of the moſt obvious 
truths of revelation, as they are generally eſteemed, 
mightily to cry up human reaſon, But the ſober 

_ uſe of reaſon no proteſtant hath, that I know of, 
ever oppoſed, if we except a few e de enthuſi- 
aſts. And to wiſh for. any other uſe of reaſon, is 
certainly in itſelf, very unreaſonable. It is readily: 
allowed that we are to uſe our reaſon, in judging 
boch of the evidence of the ſcriptures themſelves, 
and the true intent-and meaning of what they con- 
tain, But if we think ourſelves at liberty to reject 
any truth that is apparently taught in the ſcriptures, 
becauſe it appears to us irrational and abſurd, this 

18. 
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is not a ſober and right 2 of reaſon, but a very great 
abuſe of it. And from this abuſe of reaſon it is 
more than probable, moſt of the corruptions of 
Chriſtianity have ariſen. When our modern di- 
vines talk of improvements in religion as well as 
philoſophy, they ſeem to forget that the ſacred code 
has been compleat for more than ſeventeen hundred 
ars, and that it is at our peril we preſume to alter 
t. They ſeem to forget that noble maxim of the 
great Chillingworth, which yet upon other occaſions 
they can readily enough remember, that The bible, 
the bible only is the religion of proteſtants.” I do 
not-wiſh, my. brethren, to have you yield an impli- 


5 cit faith to any fallible men, nor to be deterred 


from embraeing truth by the authority of names 
ever ſo great and reſpectable. I am ſenſible that 
though Plato may be a friend, and Socrates a friend, 
Truth is a greater friend than all. But ſurely a. 
man of common modeſty, wilt not haſtily, nor 
without the fulleſt conviction, reject ſuch princi- 
ples as have had the ſanction of the wiſeſt and beſt 
of men, ſuch principles as have had a, Hows, a. 
Watts, a Doddridge, and a cloud of other witneſſes 
to ſupport them. Our predeceifors had the jame 
bible we have, and, it may be preſumed, as good 
capacities, as much integrity and piety; and as large 
a meaſure of the influences of the Spit of God. 
And though they might nevertheleſs be miſtaken, _ 
as perhaps we all are in ſome reſpett or other, yet 
there ſeems to be as little reaſon to ſuppoſe, Tack . 
becauſe we of this age underſtand- 490% better 


than our anceſtors, we muſt therefore underſtand 


the bible better, as there is to. ſuppoſe we muſt un- 
derſtand the thirty-nine. articles of the Church of 
England better than thoſe Who drew them up, or 
who lived nearer than we do to the age in which 
they were compiled, . becauſe we are better W ; 
vw x | ö | pers; 
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phiers than they were, and know a great deal more 
than they did of electricity, and other philoſophical 
ſubjects. Indeed the doctrine of ſcripture is, that 
thoſe things which are righteouſly hid from the 
wiſe.and prudent, it pleafeth God mercifully to re- 
veal unto babes. It is much to be lamented that 
men ever have been, and it is to be feared, ever 
will be proudly defirous of being wiſe above what 
is written. Inſtead of ſaying, when they look into 
the bible, Speak Lord, thy ſervant heareth,” 
they are ready rather to ſay, with Nicodemus, How 
can theſe things be ?” Inſtead of ſaying, What: 
I know not, teach thou me!“ they are ready haugh- 
tily to cry out, Where myſtery begins, religion 
ends.” But are we not expreſly aſſured that the no- 


tural man * receiveth not the things of the Spirit of 


God, and that neither can he know them, becaule. 
they are ſpiritually diſcerned? And is it then at all 
to be wondered at, that many things ſhould be 
found in the ſcriptures that are fooliſhneſs to ſuch 
erſons p e 8 
Let reaſon be under the abſolute guidance of reue- 
lation, and we cannot err; but if we think to mould 
revelation according to the caprice of our unſanctified 
reaſon, We ſhall loſe the benefit of both. To ſet 
up reaſon, in any reſpe&, above revelation, is to 
prefer the glimmering of a taper to the light of the 
noon-day ſun. And however we may be ready in 
the pride of our hearts to boaſt of reaſon, it becomes 
us to remember, that the world by -wifdem knew not 
God, and that except we be converted, and become as 


- Gile children, we fhall not enter the kingdom of heaven. 


— The next ſubje& to be conſidered, ies 
+ That by the natural or fleſhly man in this paſſage, we are to ; 
underſtand a man in his natural or unrenewed ſtate, ſeems very 


- evident from Rom. viii. g. where the ſame apoſtle obſerves — 


But ye are not in the fleſh, but in the Spirit, if. /a be the Spirit r Godt 
del! in you. "PD | 
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IT. The power of man to do tie will of God: 


There is no-one ſubje&; I believe, more fro- 
quently miſunderſtood, or more egregiouſly miſre- 


preſented than this. You are told, for inſtance, by: 


the author of the Appeal, that. the doctrine of man's 
inability to do the will of God, repreſents the Di- 
vine Being in ſuch a light, that if we were to ſup- 
poſe he really ated agreeably to it, we ſhould. 


want words to expreſs our abherrence of his cruelty. 


That it is as though a man's children were fhut up in 


« building that was on fire, while he himſelf was without 


and had the key; and that inflead of opening the door, 
to favor their eſcape, he only calls out to them to flee out 
of the place, in order to avoid inſtant deſtruction; and 
that, as the neceſſary conſequence of this, they all periſh. 
in the flames before his eyes. A diſmal ſtory indeed! 
Well may the author of it cry out, What would you 
think of ſuch a father? And for my own part 1 am 
very ready to anſwer for myſelf, that I ſhould think 
him a cruel, vile, bad man. | | 57 

- But to convince you of the fallacy of ſuch kind 
of repreſentations as theſe, it were eaſy to ſay, 


What would you think of a father, who, if he was 


to unlock the door of the houſe and call to his chil- 
dren to come out, yet, finding wy were aſleep, or 
intoæicated, or by any other means ſo eircumſtanced- 


as not to be perhaps either able or willing to come 


out, did not nevertheleſs do EVERY THING IN: 
H1S POWER to bring them out, and ſave them from 
periſhing in the flames? Would you not think he 
wanted the bowels of a father? But, becauſe the great 
God doth not ſee fit to uſe. any other means than he 
does, doth not fee fit, even in the diſpenſation of theſe 
means themſelves, to do ALL HE POSSIBLY COULD to 


prevent the deſtruction of his children, (as this 
3 | | Author 


* Appeal. page ch. 
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author chuſes to term ſinners in general,) Thall we 


dare to charge the heavenly Father with want of 
compaſſion ?—The truth is, the analogy betwixt 

the duty of earthly parents to their children, and 
what is „it and Tight for the heavenly Parent to do 


towards his offspring, er rather, for the moral and 


righiteous Governor of the Univerſe to do towards his 
finful creatures; is ſo oxceedingly inadequate and 
remote, that whenever we attempt to argue from 
the one to the other, we are in danger of running 
into perpetual miſtakes and errors. The ways of 
God are, in ten thouſand inſtances, in the great 
deep, and his judgments paſt ending out. We are in- 
deed confident, that the great God always doth 
what is right. But yet, were we to meaſure what 
rs Tight in God, by what would be riglit in us, in 
our contracted limited ſpheres of action, we ſhould 
often be obliged to own that God does wrong.. 
But, inthe caſe before us, who ever ſuppoſed 


that God locked up the houfe ? Or that at the ſame 


time he called to his children to come out, he deter- 
mined not to let them out, though they ſhould diſ- 


cover ever ſo great. a deſire to come out, and do every 
tung in their power to eſcape? Is this “ the favorite 
* opinion of many chriſtian Aivines? I believe it is 
not the opinion of any one. | 


The miſrepreſentation principally ariſes: from the 


author of the Appeal's making no diſtinction be- 
twixt a natural and a moral inability to do the will 
of God. A diſtinction of more conſequence to the 
right underſtanding of the divine diſpenſations to- 


wards 


* The above paragraph was omitted in the firſt edition of the 
Addreſs merely for the fake of brevity, as were ſeveral others. 


*Tis now inſerted becauſe, upon a review of it, the author thinks 
it of conſiderable importance, and has the very great ſatisfac - 


tion to find the ſentiment it eſtabliſhes confirmed by ſuch able 


and truly reſpectable writers as Dr. Ofewald and the late Preſident 
of New-Jerſcy College. See Note under Article IV. and VI. 
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Wards fallen man, than mary ſeem to be aware of. 


Were the inabiliiy of man to dg the will of God a 
natural inability, or the ſame kind. of inability.a 


man has to walk when he has a broken eg, or to 


attend to buſineſs when he is delirious in a fever, 
nothing can be conceived of more abſurd or more 


cruel than it Would be, to call upon him to do the 
will of God, and to threaten him with puniſhment 
if he did not. Nor doth it appear that, in this 


caſe, any end could be anſwered by ſuch calls and 
threatenings, any more than as though they were 


addreſſed to a ſtoch or a ſtone. But if the inability 


of man be only a moral inability, an inability of 


the will, a criminal and a punifhable inability, then 


What can be more properly and ſuitably addreſſed 
to him, than the calls and invitations, the promiſes. 


and threatenings of the word of God? Theſe are 


means which every one knows are, in their own, 
nature, adapted to remove a moral indiſpoſition of 
the mind, juſt as much as the eee of a 
phyſician or the operations of a ſurgeon are ſuited 
to remove any natural diſorder of the body *. It is 
indeed often ſaid that men naturally have no power. 
to do the will of God. And it is very true. But 
the meaning is not, that men have u NATURAL 
power to do the will of God, but that men naturally, 
or in their natural unconverted ſtate, have no. ſuch 


fower as is neceſſary in order to do the willof God, 


Which is a power of the ill. No divine, I be- 
lieve, ever meant to ſay that man 1s locked u in 
a houje, and fajt bound there, ſo that he cannot come 
out f he would but rather that he is ſo attached to 
the houſe (to keep to the fimile in the Appeal) 
and ſo fond of his companions there, that there is 


* This ſimile our bleſſed Lord himſelf ſeems to make uſe of, 


when he ſays — ©. The whole need not a ,, but Hey "that 


are ſick.“ Matt. ix. 12. XN 
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no moral poſſi bility of perſuading him to come out, 
even though you tell him that immediate deſtruc- 


1 tion hangs over him. Or, to drop the ſimile, that 


he 1s ſo alienated from the life of God, ſo averſe to 
that which is ſpiritual and holy, ſo infatuated by 

fin, that he will not come to Chriſt that he might 
have life. That he is, in ſhort, ſpiritually dead, 
dead to divine things, dead in treſpaſſes and ſins, 
and that no one but God himſelf. can effectually 


perſuade him to eſcape for his life. But there is all 


this while no natural inability * in man to do the 
"will of God: he has all the members of the body 
at his command, and the faculties of the foul. 
The grand defeR is in the will, What he wants is 
a heart or difþofition to do the will of God. And it 
is therefore with the utmoſt propriety that ſinners 


are exhorted to beg of God to create in them a 


clean heart, ard to renew within them a i ght ſpirit. 


And till they have this, it is as :mpoſſeble in a moral 


ſenſe, that they ſhould do the will of God, as 
though they labored under a natural incapacity of 
doing it, But yet reaſonings, expoſfulations, pro- 
miſes, and threatenings, it 15 very evident, are 
highly proper in the one cafe, though they would 
be abſurd and cruel in the other. They are 


adapted to produce a moral powwer, but do not in the 


leaſt 


Should any object to my reaſoning Jas I 12 8 bs aſk 
them - Does the finner when he is converted to God, receive 


any new NATURAL fowers? Is: he made a natural new creature? 


Or is he not a meral new mah having the ſame natural powers 
he had before his converſion, only rectiſed by divine grace; or, 


in other words, being effeftually perſuaded and inclined, to uſe his 


natural powers in a different manner, and for different pur- 


poſes, from what he did before? 
Jam more and more convinced of the importance of the diſ- 


tinction betwixt a natural and moral inability to do the will of 


God; and that it is a diitinftion which has been too little re- 
garded. Many zealous friends of truth, have inadvertently put 


arms mto the hands of their enemies. — 


1 


leaſt contribute to a | power of doing the will 
of God. And yet thele reaſonings and expoſtula- 
lations with men, are fo far from ſuppoling them 
poſſeſſed of any other than a natural power to do the 
will of God, which no-one diſputes, that they im- 
ply in the ſtrongeſt manner the want of a moral 
power, ſince it is this alone which Say Za fuch 
means neceflary, And theſe means therefore, as 
well as others of a more extraordinary nature, the 

reat God, in his infinite wiſdom and mercy, 1s 
e E to make uſe of in the moral government of 
the world. And they, no doubt, anſwer the ſeve- 
ral great and important ends for which they were 
deſigned. The degrees of guilt amongſt the 
finally impenitent will be undoubtedly various, 
according to the moral andreligious privileges they 
enjoyed, and their uſe dor abuſe of them; and for 
ſome it will be more tolerable in the day of judg- 
ment than for others. Nor is it to be ſuppoſed that 
any man ſhall be finally condemned for not doing 
what he was abſolutely incapable of doing, be that 
what it will, but merely for not doing what, in the 
circumſtances in which he was placed, he migſit 
and ought to have done, The next point to be con- 
- Hdered, is 


III. Original fn 


"And however caſy it may be to miſrepreſent and 


calumniate this humbling doctrine, it will be found, 


J am perſuaded, extremely difficult, whilſt any re- 
gard is paid to ſcripture or plain matter of fatt, to 


overturn it. 
That we ſuffer by the fin-of Adam, even the author 


of the Appeal himſelf is obliged to allow. But why 4 


ſhould we fuffer by the fin of Adam, if we had no 


Thare, in any ſenſe at all, in he fn, Can we 2 
poſe 


E 


pole a righteous God to inflict ſufferings upon any 


of his creatures without a cauſe? Or if the ſin of 
Adam be the cauſe of any of the ſufferings inflicted 


on his deſcendants, does not this imply in the- 
ſtrongeſt manner that his deſcendants are, upon 


fome account or other, eonſidered as partakers of 
his fin P Is it reaſonable to ſuppoſe that a righteous 
God involves them in the penal effects of this ſin, 


without their being at all concerned in the on it- 


felf, which yet is the acknowledged cauſe of theſe 
effects? Now all that 1s pleaded for by thoſe 


that maintain the doctrine of original ſin is, that as 


all mankind moſt evidently juffer by the fin of Adam, 


there muſt have been fome original conſtitution: 


ſettled by God, in conſequence of which it is riglat 


and juft that they ſhould fo ſuffer. But that it ſhould 


be right for mankind to fuffer judicially for the fin 
of Adam, as it is certain they do, without, at leaſt, 


the imputation of that fin to them, they loak upon 
as totally inconceivable. But then, by the impu- 


tation of Adam's ſin, they do not mean that the 


great God ſuppoſes the poſterity of Adam to have 


aclually committed that fin, which we know 1s im- 


offible; but that Adam, who was neceſſarily the 
natural head and root of his poſterity, was alſo, for 
wile and good reafons, conſtituted their federal or 
covenant head, and that therefore the fin. commit- 
ted by him in that capacity, by which he broke 
the covenant made with him, became chargeable 
upon his poſterity. And is not this the evident 
language of ſcripture ? Do we not there read, that 


by one man fin entered into the world, and death by fin, 


and fo death paſſed upon all men, for that, or more 
literally, 18 wHOM, 2.e. in Adam, all have ſinned - 
That death reigned from Adam to Moſes, even over 


them that had not ſinned after the ſimilitude of Adam's 
tranſgrefſion, i. e. had not afually ſinned in their 
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own perſons ' > That Thy one man's offence death reigned 
_ by one—that by the offence of one, Judgment came upon 


all men to condeinnation'— that by one man's diſobedience 
many were made ſin ners —and that death is the wages 


of fin ? Now ſurely the meaning of theſe ſcriptures 


is very obvious, and the truth contained in them 


ealy to be underſtood, however reluQant we may 


be to receive it. | 
The ſufferings of Dry in conſequence of the 
fins of their immediate parents, appear to be a re- 


mote operation of. the original e eee relative 


to the r parent and all that ſhould deſcend from. 
him. Nor is it in my op inion poſſible to account 


for this obvious fact, in any tolerable manner, upon 
any. other ſuppoſition. It is indeed. one of the 


greateſt intricacies in the ſubject of providence, that 
not only the happineſs but the moral conduct of moſt 
rational beings, fhould depend. ſo much as it evi- 
dently does, in ten thouſand inſtances, upon the 


good or bad behavior of others. It is a difficulty 


which, I believe, in the preſent dark ſtate, we 


mall never be able perfectly to folve, It is not 


however a difficulty peculiar to any {e& of Chril- 


; tians, but which equally belongs to al! who ac- 


knowledge the being and providence of God. And 


in the general, we Hove the utmoſt” reaſon to be ſa- 


tisfied that it is right it ſhould be in this reſpect as 
it is, or that it certainly would be otherwiſe ; and 
that this method of proceeding is ſo over-ruled by 
the great governor of the world, that no one is 
really injured by it, or rendered more unhappy 
than he might or would have been under a different 
conſtitution. And even with reſpect to the Ada mi- 


cal covenant, which is ſo often painted in the 


moſt horrid colors, is it not reaſonable to ſuppoſe, 
when we conſider the perfection of the firſt man's 


. ae and the advantageous circumſtances i in which 
he 


1 


he was placed, that if we had been all preſent 
upon the occaſion, we ſhould have thankfully ac- 
cepted it and gladly ratified it ? It will be how- 
ever to little purpoſe to complain of this covenant 
now, becauſe we have ourſelves, all of us, perſonally 
ſinned, even after the exact ſimilitude of Adam's 
tranſgreſſton. As he did that which he had power 
to withſtand, and yet falling juſtified his A ee 
rather than confeſſed it; ſo have ye all in many 
things, times without number. | 55 

But perhaps it will be ſaid that though mankind; 


ſuffer in conſequence of Adam's fin, yet the ſufferings 


of this kind which they endure are not of a penal 
nature, but ſalutary medicines calculated to promote 
their ſpiritual health and happineſs. To this it 1s. 
natural.to reply, even medicines ſuppole ſickneſs and 
diſorder, for the Whole need not a phyſician but 
they that are {ick, But not to inſiſt on this, what 


can be conceived of more abſurd than to ſuppoſe 
_ bleffings of any kind communicated to us in conſe- 


quence of fin? And if-the calamities brought upon 
mankind by the ſin of Adam be indeed of'a falu- 


_ tary nature, how. can we be ſaid to ſuffer by. the fin 
of Adam? Suffer! No, we are benefited. And it: 
ſo, it would not only be hypocriſy, as the author 
of the Appeal intimates, to pretend to be forry for 
this fin, but it would be groſs impiety and ingratitude. 
not to be thankful.*. 63 | 


B 3 =. 


In a little tract, entitled A familiar illuſtration of certain 


paſſages of ſcripture, &c. publiſhed by the auther of the Appeal, 
I meet with the following paſſage upon this ſubject. 


That mankind are conſiderable ſufferers in conſequence of the 


fall of Adam is not denied; but all the evils which Moſes ſpeci- 
fies as affecting his poſterity on that account, are of a corporeal _ 
and temporal nature, viz, labor, ſorrow, and death, It is. 
foffible, indeed, that the body being more ſubje& to diſeaſe, the 
rand may be more feeble, and therefore more prone to comply with 
Jane temptations; but then it ſhould alſo be conſidered, that a 
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But if the ſufferings of mankind in conſequence 
of Adam's fin be real evils, muſt we not allow 
either that Adam was conſtituted the federal head of 
his pofterity, or elſe, that God does a piece of injuſ-- 
tice for the preſent becauſe he intends ſomehow or 
other to make it up heareaſter. That is, he does 
evil, that good may come. The moſt diſhonorable 
thought, perhaps, it is poffible for us to enter- 
tain of the Divine Being: and for my own part, 
fooner than I could admit ſuch a ſentiment, I ſhould: 
embrace * Manicheeiſm, or, I had almoſt ſaid, 
Athetjm iiſelf. 4 ts 

| Beſides, are we not depraved in conſequence of 
Adam's fin, as well as expoſed to a variety of exter- 
nal calamities? And can we imagine this to be a be- 
nefit ? Can we look upon this as a ſalutary medicine? 
Perhaps you'll deny the fact, and inſiſt upon it that 
man when he is born into the world now, bears 
upon him as fair an impreſs of the divine image, as 
the firſt man when he came out of the hands of 
his maker. That he is not born in the image or 
likeneſs of fallen finful man, but in the upright” 

image of his God, But if this were really the _ ; 
; | muſt- 


fickly conſtitution is favorable to many virtues,, and we ſee - 
that a ſtate of confirmed health is often highly dangerous in a 
moral reſpect; ſo that vpon the whole it is probable that o] 
condition is MORE FAVORABLE t0 virtue than that of Adam.“ 
. | = Famil. Illuſtr. p. 11th. 
Now what can a plain underſtanding make of this? We are 
ſuſferers, conſiderable . by the ſin of Adam, and we are, 
aon the whole, no ſufferers at all, but rather gainers.— Such is the 
preciſion, eonſiſtency, and demonſtration, of what is very im- 
properly called rational divinity. — The character and abilities of 
the author of the Appeal, I molt ſincerely and highly vene- 
rate; but it is too evident that the brighteſt intellefts are no 
ſecurity againſt the miſts of prejudice, and the ſlavery of ſyſtem... 
- ® The Manichees taught that there are two coeternal principles 
or Gods, independent on each other, the one the author of al 
evil, the other of all good, 585 
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muſt it not appear ſtrange that amongſt all the-mil-- 
lions of men that have ever lived, no one hath ever 
lived without ſin? And it will not be pretended 
that any one ever has. If any man ſay he hath no © 


in, we have apoſtolical authority to pronounce - 
him a liar. Beſides, if man is now born into the + 


world in the image of God, what reaſon can there 
be for his being born again ? And yet we are ex- 


preſsly aſſured that except a nau, any man, be born 


again, born from above, born of the Spirit, he can- 
not enter into the kingdom of heaven. That we muſt”. 
be ſaved by the waſhing of regeneration,” and the re- 
newing of the Holy Ghoſt- And baptiſm, whereby 
this ſpiritual waſhing is figuratively repreſented, is 
accordingly made the initiating ordinance of the 
Chriſtian religion And indeed what more natural 
in itſelf, than that depraved parents ſhould have 
depraved children ? Can any man bring a clean 
thing out of an unclean ? Doth any man expect to 
gather grapes from thorns? And when the firſt 
man by his apoſtacy had totally diſordered the 
frame of his own mind, and, in a manner, driven 
away his God from him, what reaſon can be aſ- 
ſigned why God ſhould return to him again, or in- 
terpoſe to prevent the natural confequences of his 


apoſtacy with reſpect to his poſterity, but What 


is founded on his free and ſovereign mercy It is not 


however ſuppoſed. that, in conſequence of the ori- 
ginal apoſtacy, men are laid under any thing like 
a natural or mechanical neceſſity of ſinning, but only 
that they are much more liable to ſin, and in leſs 
advantageous circumſtances for the purſuit of holi- 
neſs than they would, poſſibly, have otherwiſe 
been. All men, it is readily allowed, might act 
much better than they do, and will be accountable. 
only for. not acting, as they might and ought to have 
done. And therefore, 3 alteration may = 
made 
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made in the ſtate of things by the fall, and whatever 
may be the immediate or remote conſequences. of it 
with reſpeC& to any of the poſterity of Adam, we 
are aſſured that we ſhall all be judged at laſt accord- 
ing to the deeds done in the body, whether they be 
good, or whether they be evil. Yes, in that tre- 
mendous day, every mouth fhall be ſtopped, and the 
righteouſneſs of the divine proceedings be univer- 
ſally acknowledged. | 5 
That man is however, upon the whole, in his 
preſent fallen ſtate, in ſuch circumſtances as will 


certainly terminate in his utter deſtruction, if grace 


prevent not, is moſt clearly the doctrine of ſcrip- 
ture. We there read, that the ſon of man came to 


ſeek and to ſave that which was loſt. That God fo 


loved the world as to give his only begotten Son, 


that whoſoever believeth on him ſhould not periſſi, 
but have everlaſting life; plainly intimating that 


our not perifhing is the fruit of God's love, and not 


what we could in juſtice have claimed. That Adam 


was a figure of Chriſt, and that as death came by the 


ence of one, fo life came by the righteouſneſs of the 
other. And finally, that as the wages of fin 1s 


death, ſo eternal life is the gift; the free gift of God, 


through Jeſus Chriſt our Lord: 


Indeed without ſuppoſing man to be in a fallen. 
ruined loft ſtate, were we ever ſo unable to account- 
for it, nothing can well be imagined more inexpli- 


cable or abſurd, than the ſcripture doctrine of re- 


demption and ſalvation by the: free grace of God. 
through Jelus Chriſt; To.talk of pardoning a rebel 
never attainted- would not be more abſurd, than it 
s to talk of ſaving firmers that were never loſt, or re- 
deeming thoſe that were never enſlaved. Nor is it 
more ridiculous and contradictory to ſtyle that 
an act of grace which is merely a 7 of juſtice, 
gan to pretend that the ſalvation of 


ſinners is by 
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free grace, at the ſame time that we do not allow 
they would have been loft, if grace had not inter- 
poſed on their behalf. | 

And after all, unleſs it could be made to appear 
that we are' not guilty depraved creatures, however 
we became fo, it is of infinitely more eonſequence 
to know how we may obtain deliverance, than to be 
able with metaphyſical mcety to explain how, we 
came to ſtand in need of it, And 1t is indeed a 
mercy not to be deſcribed, that whilſt we are al- 
' ſured we have deſtroyed ourſelves, in God there is 


=” help found, The next article of the Appeal, 
treats s | - 
| IV. Of the doctrine of election and reprobation. 


This doctrine ſo effectually deſtroys the pride of 
man, and ſo entirely aſcribes all the glory of his 
ſalvation to God, that it is not at all ſurprizing it 
ſhould meet with vehement oppoſition. The car- 
nal mind, and alas! is there not too much carnality 
in all our hearts? is enmity againſt God, The 
bitterneſs and rancor generally diſcovered in the 
oppolition made to this doctrine, do, I think, too 
plainly manifeſt from whence that oppoſition pro- 
ceeds. Seldom, I fear, from a genuine concern 
for the glory of God, but, too often, from a-proud 
concern for our own. It has been, indeed, of late 
years, ſo cuſtomary to repreſent this doctrine in the 
moſt ſhocking colors, that I know it will be very 
difficult to gain the leaft attention to any thing that 
may be ſaid in favor of a tenet ſo exceedingly un- 
popular. But I hope, my dear friends, you. will 
for once endeavor to lay aſide your prejudices, 
and, whatever may be your preſent ſentiments of 
this doctrine, at leaſt give it a calm and candid: 


hearing. 
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That Chriſtians are ſpoken of in the word of 

God. as having been choſen or elected of God, and. 12 

that from all eternity, cannot be denied. See EH. oe 
: 1. 4, Where the apoſtle Paul ſpeaks of the believers h 
C at Epheſus as having been choſen in Chriſt, before the un 
= foundation of the world. And 2 Tim. i. q, he ſpeaks as 
5 - of grace given to Chriſtians in Chriſt Feſus, before the in 
| world began. It is further evident that ſuch as 21 
Wo are ſpoken of in ſcripture as choſen or elected of th 
Wo God from all eternity,. are expreſsly ſaid to be 1 
5 Shoſen to ſalvation, and that they ſhall certainly be in 
.F faved. See 2 Theſf. ii. 13. We are bound to give th 
5 thanks to God for you, brethren, beloved of the {a1 
.8 Lord, becauſe God hath from the beginning choſen: 710 
1 you to ſalvation. And Rom. viii. 29, 30. For whom 2 
i he did foreknow, he allo did predeſtinate to be 5 
4 conſormed to the image of his Son, that he might 
8 be the firſt-born among many brethren.” More- ne 
1 over, whom he did predęſtinate, them he alſo called, K* yo 
1 and whom he called, them he alſo juſtified, and im 
8 whom he juſtified, them he alſo plorified. * See allo, th. 
-N Fohn vi. 97—g9. All that the Father giveth me, ſel 
5 . all come to me. And this is the will of him that ſh 
= ſent me, that of all which he hath given me, I. wi 
we ſhould loſe nothing, but raiſe it up again at the laſt ap 
hg day. The ſcripture farther informs us very wi 
3 clearly, that ſuch as are chofen or elected to ſalvation, cin 
1 are not choſen from a foreſiglit of their faith, or re- - 
41 | entance, or good works, but that they are choſen be 
* | to be firſt holy, and then happy, and that they are” by 
-.Þþ choſen according to the good pleafurre of his will who we 
i chuſeth them, See Zþh. i. 4, where we are aſſured of 
bt: that God chuſeth las people not becauſe they were, mi 
iſ or becauſe he foreſaw they would of themſelves be ace 
iſ holy, but that they ſhould be holy, And 1 Pet. i. 2, the 
1 the apoſtle Peter ſtiles the people of God, eledt ac- tau 
cording to the foreknowledge of God the Father, through gra 
M | | | ſancti- der 


£ 1 * F 


ſanctification of the Spirit, unto obedience They 
are not choſen becauſe obedient, but“ unto obedience 
here, as preparatory for glory hereafter. They are 
not choſen to ſalvation, let them live as they lift, 
as the enemies of this doctrine are for ever affirm- 


ing, but they are choſen unto holineſs as the means, 


end unto jalvation as the end. And in Eph. i. 5, 6, 
the people of God are exprelsty ſaid to be predeſti- 
nated to the adoption of children by Fefus Chriſt, accord= 
ing to the good pleaſure of his will, and to the praiſe of 


The glory of his grace. And 2 Tim. i. 9. they are 


ſaid to be ſaved and called with an holy calling, 


not according to their works, but according to his 


own purpoſe and grace, Which was given them in 
'Chriſt Jeſus before the world began. 
Now what ſhall we ſay totheſe things? Like the 


noble Bereans, let me earneſtly recommend it to 


you to ſearch the ſcriptures, that you may be able 


impartially to judge for yourſelves, whether theſe 


things are or are not as they have now been repfe- 
ſented to you. Indeed, to an unprejudiced mind 1 


_ ſhould think it muſt appear as clearly, that the 


writers of the New Teſtament and particularly the 
apoſtle Paul, were Predeft:narians, as that the 
writer of the Appeal is, and glories in being a So- 


CINLAN. | 
Antt after all the frightful pictures which have 
been drawn of this doctrine, what is the ſum of it, 
but let him that glorieth glory in the Lord? Pride 
was the root of the apoſtaſy, and the wholeſcheme 


of falvation by Feſus Chriſtffeems therefore to be ad- 


mirably calculatedto eradicate and deſtroy this evil 
accuried temper. Are any ready to boaſt-of what 
they are, or what they have dene? They are 
taught rather meckly and thankfully to ſay, by the 
grace of God I am what I am. Inſtead of being ſuf- 
tered to boaſt, they are addreſſed in this humbling 

1 5 5 trains 
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Train. Who maketh thee to differ from another? 
And what haſt thou that thou didſt not receive? Now, 
if thou didſt receive it, why doſt thou glory as if thou 
hadſt not received it! ? By grace are ye faved through - 
aith, and that NOT OF YOURSELVES, it is the gift 
of God. Not of works, .LEsT any man ſhould boaſt. 
And again, even fo then at this preſent time allo, there 
45 @ remnant according to the election of grace; 
and i, by grace, then it 15 no more of works, otherwiſe 
grace is no more grace; but uf it be of works,-then it is 
no more grace, otherwije work ig no more work, 
But it will be ſaid, perhaps, what becomes of 
the reprobate, the non- elecl 2 And the old queſtion 
will be aſked, did God make men to damn them ? 
I an{wer, if God fore-knew whatever comes. to 

als, and there are any of the human race damned, 
then God did moſt cer tainty make men that he fore- 
knew woutd be damned. There is no poſſibility of 
* this cohcluſion, but either by a flat deniad 
of the foreknowledge of Cod, or elſe by afſerting the 
abſolute unwerſality of ji nal ſalvation. The author of 
the Appeal lays indeed very peremptorily that“ a 
good and merciful God would have put a ſtop to 
the propagation-of luch a race of creatures, rather 
than ſuffer them to be born in ſuch ſhocking cir- 
cumſtances, in which he infallibly foreſaw, that 
the greateſt part of them muſt be expoſed to, and 
even actually ſuffer remedileſs deſtruction.“ But 
whatever be the Ana fate of the greateſt part of 
mankind, this writer ſhould have remembred it 
is not alter:d by a denial of the doctrine of prede- 
ſtination. Whether this doctrine be true or falſe, 

the rizhteous only ſhall be tg: and the unrighteous  * 
fall not inherit the kingdom of God, And whe- 
ther the greateſt part of mankind will be ſound at 


_ 1 of judgment, in the former claſs, or in 
the 


"op 1 Cor. iv. 7.— Epk. TH 8. Rom X1, 6 6. 
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the latter, the predeſtinarian has no other rule to 


judge by than the reſt of his fellow Chriftians, who 
may be enemies to this doctrine. If therefore it 
be allowed that God foreſaw what would be the final 
ſtate of his creatures, then, whatever that ſtate may 
be with reſpe& to the greateſt or the ſmalleſt part 
of them, it is an undeniable fact, that with a fore- 


fight of this, he was pleaſed to permit their being 
introduced into the world, and not to put a ſtop to 


their propagation. The fact itſelf is not at all af. 
feed by one hypotheſis more than another, and 
if there be ever ſo great a difficulty in accounting 
for it, it is a difficulty that belongs as much to the 


ä ſocinian as the predefi inarian. 


And even with reſpect to the means of ſalvation, 
it is undeniably evident that they are not equally 
diſtributed. Ihe goſpel is ſent to one nation and 
not to another; a zealous faithful miniſter is raiſed 


up to preach the goſpel in one Pn and not in 
y 


another; ſome are providentially brought under 
the miniſtry 'of the goſpel, and not others. There 


is a ſovereign variety indeed, in all the divine diſpen- 


fations, in thoſe of nature, prouidence, and grace. 
All have not an equal ſhare with others of reaſon, 
of wealth, and other natural enjoyments, nor even of 
moral and ſhiritual advantages. The goſpel, . we 
know, was ſent to Chorazin and Bethjaida, and nat 
to Tyre and Sidon; and yet, which may perhaps 


be thought more aſtoniſhing ſtill, it was known that 


the inhabitants of Tyre and Sidon would have im- 


proved this privilege if they had enjoyed it, and that 


the inhabitants of Chorazinand Bethjaida would only 
aggravate their condemnation by the abuſe of it. 


If it ſhould be ſuppoſed that thoſe who have not 


the goſpel ſent to them, are yet in as fair away for 


ſalvation without it, what diſtinguiſhing favor can 


there be in having the goſpel, or how can the abuſe 


l 26 J | 
of it aggravate our guilt and condemnation ? Now 
if all theſe and ſuch like things come to pals accord- 
ing to the foreknowledge of God, there muſt be, in 
ſome reſpect or other, a deſign that they Thould fo 
come to Lene for however caſual and accidental 
uU 


I'S we may ſuppoſe theſe events to be in themſelves, 

KH yet if God foreknows them, he certainly would by 

| ſome means or other prevent them, if he did not, 

1 upon the whole, think it proper to permit them to 

1 take place. The great God acts, moſt evidently, 

1 in a ſovereign way in the diſtribution of his free 

8 favors. That is, according to the good pleaſure of 

T8 his own will, Not from caprice and humor, or to | 
"8 gratify an arbitrary diſpolition, as the enemies of 
Fai this doctrine will have it we ſuppoſe; (no, far : 
1 be it from us to entertain ſuch impious thoughts | 
| || of our God!)——but he acts, we have no doubt, ; 
1 from reaſons the moſt juſt and wiſe, though to us l 
1 unknown. And it would be happy were we more i 
1 diſpoſed to remember, that our not knowing the rea- 

6h | | ſons of the divine conduR, differs widely from the 1 
1 great God's acting without reaſon. | 1, 
8 But inſtead of confeſſing our own ignorance, * 
5 and humbly leaving ſecret things to him to whom 3 
+ ; f they belong, ſhall we fly in the face of our Maker, 3 
v8 | and arrogantly ſay unto him, what doſt thou ? Or, p 
Is becauſe we know not how to reconcile the mode on 
1 of proceeding which the great God is pleaſed to . 
| | make uſe of, to our narrow conceptions of things; = 
itt F - : . . | | ; - | re 
5 ſhall we raiſe a violent outcry, and talk of the doc- ws 
8 || | trine of predeſtination, which is ſo clearly taught _ p. 
1 in the bible and fo exactly correſponds with the _ th 
1 | actual diſpenſations of providence and grace, as | 
4 making God worſe than the devil? It really makes 55 
| me tremble when 1 think with what indecent rage, an 
W and in how very unguarded a manner, many ſeri- 1 
1 ous, but, as I verily believe, miſtaken perſons, i; 
if 
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have expreſſed themſelves upon this ſubject. The 


wrath of man worketh not the righteouſneſs of 
God. And indeed, were the doctrine to be calmly 
and candidly conlidered, what occaſion would there 
be for ſuch a violent and outrageous oppoſition to it, 
even though it ſhould not be true? —— Does the 
doctrine of reprobation ſuppoſe God to be the au- 
thor of ſin? No. Does it ſuppoſe that any are re- 
probated who yet did all they could to obtain ſalva- 
tion, and would have eſcaped that awful doom if 
they poffedly could? No. It ſuppoles that none are 
. reprobated but en the account of witful fin, or ſuch , 
as, it was foreſeen, would moſt juſtly deſerve the 
wrath, to which they were therefore appointed. 
Does it ſuppole that all the reprobate will be dealt 
with alike in the day of retribution? No. It ſup- 
poſes that for ſome it will be more. tolerable in that 
day than for others, That all will be judged accord- 
ing to the diſpenſation under which they lived, the 
privileges they enjoyed, and the improvement they 
made of them. That ſuch as * have ſinned without 


lau, fhall alſo. periſh without law, and that as many 


as have ſinned in the lau, ſhall be judged by the law. 
Finally, does this dottrine ſup os that God makes 


men to damn them ? Certainly it does not. Re- 
probation is grounded ſolely on the forefght of fin, 
and is governed in its effects by the different degrees 
of guilt. And to ſuppoſe that the doctrine of 
reprobation implies that any one man would have 


repented and been ſaved, if by the decree of re- 
probation he had not been prevented, is one of 


the groſſeſt fallacies that can be impoſed upon 
the human mind, God delighteth not in the death 
of a ſinner, but had rather that he ſhould repent 
and live, yea, would have all men to be ſaved, 


and come to the knowledge of the truth. And 
: | 611 1 GR 


* Rom. ii. 12. 
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therefore he hath done as much to prevent their 


death, in all his diſpenſations, as was conſiſtent with 
his infinite wiſdom; and that he has not done what 
he knew would be ecuat for the ſalvation of all, 
or done as much for ſome as he has for others, is 


by no means to be attributed to his delighiting in the 


death of a finner, any more than it can be attributed 
to his delig ting in fin, which we are certain he 
abhors, , ILL | 


Nevertheleſs, the great God ſees fit to give to his 


epoftate creatures, (not his innocent offspring as the 
author of the Appeal would ſuppole mankind to 
be,) one, two, five, or ten talents, as it pleaſeth 
him ; and as may beſt anſwer his infinitely wiſe and 
good deſigns, in his moral government of the uni- 
verſe. Now ſhall the man that has but one talent, 


reflect upon his God becauſe he did not give him 


two talents, and tell his Maker that if he had given 
him two talents as well as his neighbor, he ſhould 
then have been effefually ſaved ; and that it is plain 


he made him merely to damn him, or elſe he would 


have given him as many talents as he gave to ſome 


others, as great a chance of ſalvation as any of the 
reſt of his fellow- creatures? Or ſhall the man that 
Has five talents complain that he has not ten, or the 
man that has ten, reflect upon. his God for giving 


him ſo many, which he foreknew would. be the 
means of aggravating his condemnation ? — The 


obvious anſwer to ſuch impious arrogance would 
be, —ſfhall not I do what I will with my own? Is 


it not ſufficient that none of you are ured, except 
by your own ſin and folly, that you all have in 
every reſpect more than you deſerve, and that you 


are to give an account at laſt of no more than you 


have received? - — With reſpet&t to the popular 


outcry of God's creating men to damn them, it is 
certain that neither this, nor even the /alvation of 


men, 
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men, is to be conſidered as the ultimate deſign of 
any of the divine diſpenfations, but both the one 
r * 2 C3 : ” „ 11 and 


The learned in our day will have us to think, that hap- 
pineſs, mere happineſs, is the ultimate end and object of the 
divine government. But whatever reaſon there is to expect the 
happineſs of the juſt, there is no ground to believe, that God 
will make bad men happy. They confidently affirm, that a 
being completely happy in himſelf, could have no other end in 
bringing creatures into exiſtence, than to make them happy. 
But this is unpardonable raſhneſs. For if the ſole end of bringing 
creatures into being, was to make them happy, then they could 
not be in pain or miſery for a ſingle moment; becauſe the Su- 
preme Ruler could not be diſappointed of his end in one ſingle 
inſtance; or for one moment of time. Plans formed by beings - 
of limited capacity may fail in the execution; but no defect can 
be imputed to him whoſe underſtanding is infinite, and whoſe - 
power is without controul. This hypotheſis, therefore, .mult . 
be fundamentally wrong. © ele ts are} 6 
An writings on. this ſubject, the ſole and ultimate end are 


put for the ſame thing; for this reaſon, that ſubordinate ends 


are of the nature of means, that are dropped or purſued 
with a view only to the ultimate end; wich, therefore is the 
ſole end iu every juſt plan. Common ſenſe will hardly autho- 
rize weak mortals to fix the ultimats end and object of the 


divine government; but the greateſt poſſible increaſe of moral 


worth, ſeems beſt to correſpond to appearances;. and to the 
dignity of the Supreme Ruler ; and.probably was meant, in the 


laſt age, by the glory of: God, and is now exchanged ſor the fappi- 


neſs of the creature, by thoſe who favor a more lax theology; the 

tendency of which error is, to bring down virtue to the rank of 
a mean, or ſubordinate end, the place it always held with 
hypocrites and villains of all kinds, whe Wa, it no farther 
than ſerves their purpoſe. | | 8 
They argue, that every good parent would do every thing. 
to the utmoſt ſlretch of his power, to make his children happy; 
that there is ſcarce a man poſſeſled of ſo little goodneſs . who, if 


de had the power, would not make every one who exiſted, and 


every one eſpecially whom he brought into exiſtence, as happy ; 
as he could make them; and hence conclude-peremptority, that 


be who exceeds all other beings in goodneſs, will do every: 


thing poſſible to make his creatures happy. This, it muſt be 
owned, bas a ſpecious appearance, and is extremely flattering ; 


Aud! 


: 
— , 
4 


—— ah. eee — — — 
„„ „ lis o 
* — 


"Ron 


. 
U— — — 
— IONIC 
9 


— 


— ü.. 


* ——— —— A lu FI r—!!! ĩ ͥ : —-ĩ;.9223 of BEN wu 


© — 


| 

x mſ “— - ——ů— — — 
} 

1} 


L 30 J 


and the other only as ſubordinate parts of the grand 
drama, if I may fo expreſs it, of God's moral go- 


vernment of the world, and deſigned to promote 


that one capital end —THE GLORY os Go, the 


glory of all the divine perfections. Or, if you 


chuſe to have it expreſſed more philoſophically, to 
promote the good of the whole, or, as I think it beſt to 


fay, to promote that end, whatever it be, which the 
ali-wſe God knows to be moſi fit and proper to be pro- 
moted *, EE | = 

That the great God could have effeRually faved 
all mankind, if he had ſeen fit ſo to do, cannot be 
reaſonably doubted. Nor is there any reaſon to 
believe, but that if it had been 6e it ſhould have 
been ſo, he would have done it. If it had been 
really better, more wiſe or more worthy of God, 
to have granted to any of the reprobate greater ad- 
vantages than they have, doubtl:fs they would _ 


and no wonder it ſhould be greedily ſwallowed. But this is 


nothing other than reaſoning, and a ſpecies too of reaſoning 


that is apt to miſſead; for it is indeed what Lord Bolingbroke 


ealls making Ged after the image of man :. and, what is worſt 
of all, this Iu reaſoning, like many other productions of that 


faculty, is contrary to fact, and to all our ideas of abſolute per- 


fection. For it is plain, God dot not all that is poſſible to be 


done, to make all his creatures happy; and therefore the hap- 


pineſs of the creature could not be the ultimate end and object of 
his government. 3 | 7 EN 
Could we ſuppoſe, that the love of his creatures exceede 
his love of juſtice, we might think he would make juſtice yield 
and give way tothe happineſs of his creatures. But this ſuppo- 


' fition is horrid; and whatever, through the influence of ſelf- 


for a man of ſenfe' to entertain this judgment of the divine ad- 


love, men may think in their own particular caſe, it is impoſſible 
miniſtration.” _ "X71 3 i 1 
U Ofwalt”s Appeal to Common Senfe, vol. ii. b. 5. 
If this be not the genuine doctrine of the New Teſtament, 
concerning this point, how could the apoſtle Paul ſuppoſe it 
ble to make ſuch an objeCtion to it as he mentions Rom. ix. 
19. Thou wilt ſay then unto me, why doth he yet find fault? for whe 


hath refifted his will | 


T #© 3 


had them. God does nothing by chance, or af ran- 
dom, but worketh all things according to the COUNSEL 
of his otun will, And till we are able to inform our 
Maker how he might have done better than he has, 
it becomes us, inſtead: of quarrelling with his dif- 
penſations, humbly to acquieſce in all he hath done, 
meekly ſaying, + even fo Father, for fo it ſcemet i good 
in thy fight. — The inference from the whole is this, 
Every man's ſalvation is of God, and of his free 
diſcriminating grace; and every man's damnation is 


of and from himſelf. And were we to conſider the 


matter properly, inſtead of wondering that ſo many 
periſh, and that God does no more for them that 
periſh, we ſhould rather wonder that any are ſaved. 

But the author of the Appeal inſiſts upon it that 
this | © is certainly a doctrine of licentiouſneſs, and 
that let divines employ all the ingenuity they are 
maſters of, it is impoſſible for them to clear this 


doctrine from being the cauſe of fatal deſpair in 


ſome, and as fatal a fecurity in others. 
I cannot pretend to account for the operations of 
another man's mind, but I am clearly of opinion, 
that it requires much more ingenuity to make good this 
aſſertion, than to prove that it has no foundation 
in truth to ſupport it. Ho can the doctrine of 


election be a licentious doctrine, when it ſuppoſes the 


elect, choſen to holineſs as the means, as much as to 
happineſs as the end ? Or how can the dottrine of 
Teprobation be a licentious doctrine, when it ſuppoſes 


the reprobate to periſh entirely on the account of fin ? 
It is far from ſuppoſing any decree that they ſhall 


fin in ſuch a manner and degree, and then be 
damned for it; whereas, if had not been for ſuch 
a decree, they would not have ſinned as they did, 
and conſequently would not have been damned. 


Nor does it ſuppoſe that the reprobate hall be 


+ Matt. xi. 26. 4 Appeal, page 22th. 


| Ln 1 
damned, do what they will, or even do what they 
can; bat it ſuppoſes that they ill not do what they 
might and could have done, and that, on this ac- 
count, they ſhall be puniſhed, If the divine fore- 
"fight of their wilful impenitence, of their filling up 
the meaſure of their iniquities, be ſuppoſed to fail, 
the decree built upon it muſt of courle fail alſo. 
How then can it be pretended that the do&rine of 
election and reprobation, leads to {icentioufneſs? Does 
it lead to licentiouſneſs to fay,—none but renewed 
holy fouls thall be ſaved, and all impenitent unholy 
finners ſhall be damned? If it does, then: this is a 
kcentious doctrine indeed; but, if not, ſurely it 
muſt be allowed that, whether true or falſe, it is | 
nevertheleſs, a doctrine according to godlinefs.. 
But it leads to deſpair ? I aſk, how? Why, I 
ſuppoſe, becauſe it is poffidle for a man to be ſo ab- 
fra and impious as to fay, if I am not elected, do 
whatever I will, I ſhall not be ſaved, and there- 
fore I'll not concern myſelf about ſalvation.“ But 
fuppoſing a man to act upon this principle, and in 
conſequence of it to abandon himfelf to all manner 
of wickedneſs; how ealy would it be for a fellow 
creature to convict and confound him? And with. 
how much greater eaſe may we ſuppoſe the great- | 
God who knows alt things, able to do it? Might 
i not with propriety be ſaid to ſuch a man, — It was. 
impoſſible for thee to know thou waſt not elected, 
and therefore thy not being elefted could not have any. 
influence upon thy conduct. However, know, thou 
— art condemned, not becauſe thou waſt not elected, but 
5 becauſe thou haſt wilfully and wickedly abuſed the 
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privileges granted thee; and thy miſery thou wilt 
find proportioned to thy guilt? A farmer might as 
well refuſe to plough and ſow his ground, becauſe 
he is not ſure of a crop, as a ſinner refuſe to con- 


| gern himſelf about ſalvation, becauſe he is not ſure 
| 1 5 that. 
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that he ſhall be ſaved. And this ohje&tion ſeems 
the more abſurd from an oppoſer of the calviniſtic 
doctrines, becauſe no man can ever be ſure of ſal- 
vation, upon any other plan, till he is actually 
ſaved ; whereas the Calviniſt profeſſes to believe, 
that wherever a good work of grace is begun in the 
the ſoul, it ſhall be compleated. And ſuppoſing a 

poor {inner to be really concerned about the ſalvation 
of his ſoul, what diſcouragement can he meet with, 
at his firſt ſetting out any more than i his future 
progreſs, from the dottrine of election? Does the 
doctrine of election contradict the invitations and 
promiſes of the goſpel? When Chriſt ſays, Come 
unto me all ye that are weary and heavy-laden, and I 
will give you reſt ; and him that cometh unto me, I will 


in no wife caſt out; — does the doctrine of election 
teach us to put in, F ye are elected? No, my bre- 


thren; the doctrine of election leaves theſe and all 
fuch like paſſages of ſcripture in their full force and 

meaning, not throwing one grain of diſcourage- 
ment in the way of any one contrite awakened 
ſinner. All the doctrine of election does in this 
caſe is, when the finner is brought ſavingly to 


Chriſt and created anew in him, it teaches him to 

afcribe it, not to himſelf, but unto God and his 
free grace. It teaches him to conclude, that had 
he been left entirely to his own will he ſhould 


never have come to Chriſt, but have obſtinately 


continued eſtranged from him. In ſhort, it teaches 
him to conclude, with the apoſtle Paul, * it is not 


of kim that willeth nor of him that runneth, but of God 
that freweth mercy. That is, that none do effectu- 
ally will nor run of themſelves, but that ſuch as 


are made willing are made fo in the day of divine 
power, and have reaſon therefore to cry out, not 


unto 


Rom. ix. 16, 
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unto us, not unto us, but unto thy. name Be all. 


the glory. 
Nor can the doctrine of election lead any to a fa 


tal ſecurity, any more than to deſpair. What fecu- 


#ity does this doctrine give to a man that loves and 
lives in ſin? The elect of God are choſen unto. obe- 
dience, and through fant fication of the ſpirit: how 


then can any that are prevailingly unholy, have 


the leaſt evidence of their being elected? 

Upon the whole, whether you receive this doc- 
trine or reject it, it may be proper for you to bear 
in mind the following obſervations concerning it. 


It does hy no means make any one man more in- 
7 ful, or more miſerable, than he would have been 
' otherwiſe. It alters not the cauſe or reaſons of men's. 


periſhing. It adds not to the number of thoſe that 


are ſuppoſed to periſh, And therefore the predeſt- 
narian may, with juſt as much propriety as the So- 
cinian, become the father of children. + All that 
can be fairly ſaid of this do&tine is, that it ſuppoſes 
what is plainly matter of fact, that the great God, 
who is good to all and whoſe tender mercies are 


over all his works, for infinitely wife but to us un- 
known reaſons, does more for the + Bev? 50 of ſome; 


than of others. That he does what he. knows. will be 
eſfectual for the ſalvation of ſome, but that he leaves 
Others in ſuch a ſtate as he knows will terminate, 


through their own fault, in perdition, And that 


he cannot be ſuppoſed; to att in this manner by 
chance, but degn. That he calls however none to an 


account but for the abuſe of privileges they actually 


enjoyed, and for not doing what it was ſtrictly Juſt 
7 him to require them to do. In ſhort, it only 


—— the abſolute untimted. fore-knowledge. of God, 
hat God has ſome . def zu in what he does. 


| That this deſign, nevertheleſs, is not to circumvent, 


enſnare, 


See the ES Page 11 
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enſnare, or deal in any reſpe& unjuſtly or aui 8 


with any of his creatures, but ſo to conduct him- 


ſelf with reſpect to them all, them that are ſa ved 
and them that periſh, as may beſt ſerve to pro- 


mote, as I have before obſerved, his own gl, or 
that aid whatever it be, that 1s thoſd worthy to be 
promoted, and from which the greateſt good will be 
ultimately derived. 

Nor can this doctrine be cenlifiencly denied; 
how mad ſoever men may be in their oppoſition to 
it, unleſs we deny, as the candid will allow, the 


fore-knowledge of God. And yet, to deny the fore» 


knowledge of God, what is it, in its apparent 
conſequences; but to deny, I had almoſt ſaid, the 
exiſtence of a God? For if you take away the ab- 


Jolute unlimited preſcience of God, you have a God 
that is liable every moment to be diſappointed in 
his intentions, ſurprized with unexpected occur- 


rences, and confounded in his wifeft ſehemes. And 
even then, before any advantage is gained in this 
argument by the denial of God's preſcience, we 
muſt ſuppoſe, what appears to me impious in the 
higheſt degree to ſuppoſe, that 7 God had foreknown 
'how things would have come to pals, he would have 


afted otherwiſe than he has done. 


Fhe author of the Appeal has a hint upon the 


_ doctrine of perſeverance, which, like all the other 


doctrines, he levels with a ſtroke. He aſks, + What 
reaſon the apoftle Paul had to exhort Chriſtians to 
take 'heed leſt they fhould fall, 1 Cor. x. 12, when 
none that ever did ſtand could poſſibly fall ?“ The 


anſwer to this, and every ſuch queſtion, is ready. 


Becauſe taking heed is as much the appointed means 
of Chriſtians not falling, as their not falling is the 
aßpointed end to be anſwered by thoſe means. And 
that a mar: of underſtanding and candor, (and ſuch 
Jam willing to ſuppoſe the es of the Appeal, 
ſhould 
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Thould be capable of deluding himſelf by ſuch ſu- 
perficial reaſoning as that which is grounded on the 
{uppolition of the means not being connected with the 


end, is really aſtoniſhing. 
But I may be thought, perhaps, to have been 


£00 prolix upon this metaphylical ſubject already, 


and muſt not therefore enlarge. Nor ſhould I have 
ſaid fo much upon it, but that I have long been 
convinced the doctrine of election and reprobation 
is a doctrine which has been ſomehow or other 
ftrangely miſrepreſented, and very little underſtood.; 
and it appears to me, the humble reception of it 
would have the happieſt influence upon the tem- 
pers and lives of ſincere Chriſtians. There are 


_ *however, I am ſenſible, many eminent and amiable 
Chriſtians who have ſtrong prejudices againſt this 


unpopular notion. And-perhaps they may find it 
difficult to admit me to their Chriſtian friendſhip, 
becauſe I have attempted a defence of it. But 
whatever may be their ſentiments of me, I do from 
the bottom of my heart embrace all of them, with 
the ſincereſt affection, as my fellow Chriſtians 
and brethren in the Lord; and, conſcious of my 
own fallibility and many imperfections, am ready 
to ſay, whereunto we have attained, let us walk by 
the ſame rule, let us mind the ſame thing. It 3s 
not long cer that happy day will arrive, when 
every error ſhall be chaſed away, and we ſhall all 
ice as we are ſeen and know as we are known, 

In the mean time, it is a ſincere pleaſure to me 
to think that many of my fellow chriſtians who 
may not approve of what 1 have {aid concerning 
election, will yet cordially harmonize with me in 
what I may offer under 
Of, which is | 
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V. The Divinity of Chriſt, ; 
Fe Chriſtians are entirely unacquainted with the 
many unhappy debates there have been in the Chriſ- 
tian church, in every age, upon this important ſub- 
ze. | ; | 

Some, acknowledging the divinity of Chriſt, have 
denied his proper humanity, ſuppoſing that he only 


appeared as a man but was not really lo. Others, 


denying his divinity, allow him to have had only - 
humanity, making him, as the author of the Appeal 
does, a mere man, the ſame kind of being with our- 
ſelves, and no more. Others again, not able to re- 


concile either of theſe opinions with the ſcripture 


account of the Savior, take a middle way, and fup- 
poſe. the Lord Jeſus Chriſt to have been a compound 
being, neither God nor Man abſolutely, but a being 
by himſelf, made up-of a human body, united, not 
to a human ſoul, but to a ſuperangelic ſpirit. And 

thefe opinions have been compounded and ſubdi- 


vided into many leſſer and ſubordinate ones. 


| Now. it is very certain theſe contradictory opinions 
cannot be all true, nor all taught in the word of 


God. And yet, without ſome appearance of truth 


to ſupport them, how can we account for it upon 


the principles of candor and charity, that ſuch con- 
trary tenets ſhould be held by thoſe who all profeſs 
to receive the bible as the common rule of their faith, 
„ and the only ſtandard of their religious ſentiments? . 


It is not ſurely improbable, that each of theſe tenets 
may contain ſome truth as well as falſhood, and that 
from them al, the whole truth, as it is revealed to 
us in God's word, may be fairly collected. : 

The firſt opinion allows the —_— of Chriſt, 
and we may ſuppoſe is fo far true; but denies his 
humanity, and therein appears to be erroneous. For 
if Chrift was not a real _ how ſhall we be able 
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to prove there ever was, or now is any ſuch being 
in the world? He appeared as a man, he is called a 
man, he endured bodily hunger, thirſt, pain, was 
gneved in fþrit, 3 and rejoiced ; and if, not- 
withſtanding all this he was not a real man, what 
proof can we bring that there is any ſuch being 
now in exiſtence? © Chriſt's being made by the 
immediate hand of God, and not born in the uſual 


courſe of generation, is no reaſon (as the author of 


the Appeal very juſtly obſerves,) for his not being 
conſidered as a man, for then Adam muſt not have 
been a man.” —But yet the perſons who entertained 
this notion concerning Chrift, knew not how to 
reconcile the idea of his real humanity with that of 
his proper divinity, and therefore, being fully con- 
vinced of his divinity, were led to imagine his hu- 
manity was only phiantaſial or in appearance. 
The ſecond opinion is exactly the reverſe of this. 


It ſuppoſes the humanity of Chriſt to have been real, 


and ſo far is true; but denies his divinity, inſiſting 
upon it that. he was a mere man and no more, that he 
Had no exiſtence till born of the virgin; and therein, 
it appears from ſcripture to be falſe. 

Could a mere man that had no exiſtence till he 
came into this world, have ſaid of himſelf, with any 


truth or propriety, what Chriſt ſays of Jumſelf ? 


* Before Abraham was I am. I came forth from the 
father, and am come into the world, again, I leave the 
world and go to the father. I am alpha and omega, the 
ROOT and offspring of David, the bright and morning 
flar. Father, glorify me with the glory I had with thee 
before the world began ! Surely this is ſtrange lan- 
guage for a mere man to make ule of concerning 

imſelf, and the bible muſt be a prodigiouſly figura- 


tive and an amazingly obſcure book, if all theſe ex- 


preſſions in it are to be accommodated to a mere 
| | | | | Manly 


John vii 58,—xvi. 28. Rev, 1, 8.—xxii, 16, Jehnxvii. 5 
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man. But this is not all. We read in ſcripture that 
Chriſt being in the form of God, took upon him the 
form of a ſervant. Now theſe expreſſions ſeem 


naturally to intimate, that the form of a ſervant was 
a form that did not originally belong to him, but a 


form which he voluntarily aſſumed. Yet, if he was 
no more than a mere man, what form but that of a 
fervant could belong to him; or with what pro- 
priety could: he be repreſented as taking this form 
upon him, and his doing ſo be mentioned as an in- 
ftance of his humility ? If he was no more than a 
mere man like ourſelves, and had no exiſtence till born 
of the virgin, how could he be in the form of God 
antecedently to his taking upon, him the form of a 
ſervant? which yet he is expreſsly ſaid to have been. 
And if even the words in this paſſage of ſcripture, 
he thought it no robbery to be equal with God, were to 
be rendered he did not think of the robbery of being 


equal with God; can any thing be more ſtrange, 


than to have it urged as an example of humility, and 
a pattern for our imitation, that Jeſus Chriſt being a 


mere man, and very well knowing himſelf to be no 


more, did not think of ſuch an impious robbery as 


being equal with God? Let us ſee how the apoſtle's 


reaſoning will run upon this ſuppoſition, Look not 


every man on his OWN THINGS, but every man alſo on 


the things of others. Let this mind be in you which was 
alſo in Chriſt Feſus ; who being a mere man like your- 
ſelves, not an angel or like any ſuper-angelic being 
but a mere man, was far from thinking of ſuch an im- 


pious robbery as being equal with God, but made himſelf 


_ of no reputation, that is, gave up what he never had, 


and took upon him the form of a ſervant ; it never hav- 


ing been put to his open whether he would be of 


any other form, this being the only form which as 


a mere man coul poſſibly belong to him. Becauſe 
_ Chriſt being a mere man did not aim to be a God 


which he had no right to, therefore do you learn not 
e > > to 
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to Took on your own things, ner to infiſt on what 


you have a right to. Is this the reaſoning of the 
great apoſtle Paul? At the feet of Gamaliel, and in 


the ſchool of inſpiration, did he learn to reaſon after 
this manner? Let him ſpeak for himſelf, And his 


language is, Let this mind be in you which was 


alſo in Chriſt Jeſus ; who being in the form of God 


thought it no? robbery to be equal with God but made 


himfelf of no reputation, and took upon him the 
form of a ſervant. The ſame apoſtle, in another 

lace, + repreſents the grace and love of the Lord 
Jeſus Chriſt as ſtrikingly exemplified, in that though 


he was rich before he came into this world, yet for 


our fakes he became poor, that we, through his poverty, 


mig hit be rich. But how abſurd would this - paſſage 


be upon the ſuppoſition of Chriſt's being but a mere 
man like ourſelves? Ye know the grace of our 


Lord Jeſus Chriſt, how that though he was not an 


angel or ſuperangelic being but a mere man, and 


_ conſequently before he came into the world not 
only had nothing to loſe but had not even exiſtence, 
yet, for your jakes, he became, having never been 


otherwiſe, poor, that ye, through his poverty, which 


he could not help, might be rich. More aſtoniſh- 


ing ſtill, upon the ſuppoſition that Chriſt was a 


mere man, as the author of the Appeal peremptorily _ 


avers, are the words of the apoſtle John concern- 
ing him. In the beginning was the word, and the 


word was with God, and the word was God. The ſame 


was in the beginning with God. All things were made 
by Him, and without him was not any thing made that 
was made. He was in the world, and the world was 


made by him, and the world knew him not. And the 


word was made fleſh, f and dwelt among us, and we 


» 


* Phil. ii. 5, 6, 7. + 2 Cor. viii. 9. 


1 This paſſage, with many others of the like nature, the au- 
thor of the Appeal tells us, relates zo God the Father only. O 
prejudice, how amazing is thine influence! = See Familiar Il- 
luſtration, page 30. | | 
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things to be reconciled: with the idea of ' Chriſt's £2 


word that was in the beginning with God and was 
God, was made fleſi; and yet Chriſt was not made 
and had no exiſtence, till he was born of the vir- 


did he enjoy it till after his reſurrection from the 


Zim: / ¶ ̃ ß figs 


1 
beheld his glory, the glory of the ©NLY, BECOTTEN of - 
the Father, full of grace and truth. How are all theſe 


being but a mere man? He had no beginning 
till he was born of the virgin about 1770 years ago, 
and yet was in the beginning with God. He was a 
mere man, and yet abſolutely God. All things were 
made by him, and without him was not any thing 
made that was made: and yet „e himſelf was made, 
and many millions of men and things were made 
before him. The world was made by him, and yet 
the world was made 4000 years before him. The 


gin, and appeared in ſleſi. His diſciples beheld his 
glory as the glory of the only-begotten of the Father, 
whilſt he dwelt amongſt them; and yet he had then 
no peculiar glory for them to behold, nor was he 
the only begotten ſon of God till he had entitled him- 
ſelf to that dignity by his exemplary obedience, nor 


dead. How theſe palpable contradictions may 
ſtrike your minds, my brethren, I cannot ſay. But 
for my part, I freely acknowledge, that if I were 
once to ſuppoſe it poſſible the ſcriptures ſhould be 
thus glaringly inconfiſtent, I ſhould deſpair of learn- 
ing any one truth from them with any kind of cer- 
tainty, and ſhould therefore be ready, with -the-. 
Rev. Mr. Venn, to commit-my 6:4le to the flames as 
an ufeleſs unprofitable book, how much ſoever the- 
author of the Appeal might divert himſelf. at the 
ceremony. ne „„ 
The third opinion, endeavors to avoid the ablur- _ 
dities of the two preceding ones, and ſeems to aim 
e ee eee 1 % 4% 
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at compromiſing the matter by taking a middle way. 


The patrons of this hypotheſis acknowledge that 
fi is more than a mere man, that he had an exiſt- 
ence long before he came into the world, but that 
nevertheleſs he is not God, unleſs by office or as an 
inferior God to the Father, nor yet, ſtrictly ſpeak- 
ing, man, except only by his having a human body. 
They 4 N55 him to be an intermediate being be- 
and man, a ſuper- angelic divine ppirit 

united to a human body, More than man, leſs than 


Cod. But plauſible as this ſcheme may appear to 


many, it will not ſtand the teſt of a ſcriptural. exa- 


mination. It allows to Chriſt neither Deity nor 


humanity, but makes him a ſtrange myſterious com- 


pound of both, and at the ſame time does not admit 
him to be, properly ſpeaking, poſſeſſed of either. 


Now all thoſe paſſages of ſcripture which ſpeak of 


the humanity of Chriſt, do as much contradict this 


notion of his perſon as thoſe which ſpeak of hisDeity. 


Is Chrift ſtiled a man of forrows and the man Chrit 


Jeſus; and do we read that as by man came death 


dy man came alſo the reſurrection from the dead? 
Then certainly Chriſt was a real man or he would 
never have been ftiled ſo. But to conſtitute real 


and proper kumanity, a human ſoul is as neceſſary as 


a human body. And it is very evident Chriſt was 
as much poſſeſſed of the one as of the other. We 


read that his ſoul was exceeding ſorrowful even 
unto death, as well as that his body ſweat great drops 
of blood to the ground. He was then really man, 
not ſo in appearance only, or but partly fo as having 
a human body, but truly and properly fo, as much 


ſo, which the author of the Appeal very juſtly ob- 


ſerves, as any of the Jews were, or as we ourſelves 


are. This half-way ſcheme, as Arianiſm may be 
_ fitly called, will never reconcile the ſcripture ac- 
\ count of Jeſus Chriſt. There ſeems to be no room 


from 


.of the 
that can fairly ariſe upon this ſubjeR, are theſe two. 
Whether Chriſt be poſſeſſed a, 


| how eafily might we obtain fatisfaRion 19 this 
the 


1 
from e to doubt of the full and proper humanity 


edeemer. The moſt material queſtions 


. any other nature 
befides the human ? and, if ſo, what that nature is? 


Nov that Chriſt is poſſeſſed of another nature. be- 
lides the human, all thoſe paſſages which have 


been already mentioned, and which ſpeak ſo fully 


of his pre- exiſtence, clearly prove. The human na- 
ture he poſſeſſed not till his incarnation, but he 
exiſted long before his incarnation, or, when the 
Jeus ſaid to him thou art not yet fifty years old and 
haſt thou ſeen Abraham he would never have re- 


lied as he did, — * Verily I fay unto you, befare A 
0. was, I am. The only remaining queſtion 


is, what nature Chriſt poſſeſſed before his. incarna- 
tion, Or who he was ANTECEDENT to his appearance 


in kuman nature. Whatever he was before, he then 


became alſo man, it is readily allowed, but the 
turning point in this controverly is, who became man 2 
or, what nature did he poſſeſs befare he became 
| man? | . . 


1 


In anſwering this queſtion, we have nothing to 
do with the exaltation of Chriſt, fubſequent to his 


| incarnation obedience ſufferings and death, and 
as the reward of his acquired merit, but are ſimply 
to attend to what is ſaid concerning him previous 10 
his entrance upon the ſtage of mortality. In what- 
ever ſenſe he was afterwards abgſed, he muſt cer- 


tainly be capable of exaltation. And the mediato- 


rial kingdom, which as. Mediator he received, may 


undoubtedly be delivered * again. But the queſ- 
tion is, who was firſt abaſed and then exalted? 
And were we to diveſt ourſelves of prejudice, 


important an intereſting point? As to pre- 
„ 5 exiſtence 


— Joha viii. 39. | 
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exiſtence of the human ſoul of Chriſt, which Tome 
very good men have warmly contended for, I 
would beg leave to obſerve, that there ſeems little 
Propriety in calling a glorified ſpirit a human foul, 
which is ſuppoſed to have been created, and to 
have acted in a ſeparate ſtate, thouſands of years 
before it was united to a human body; or, if we 
ſhould allow of this, it is certaimthat many paſſages 
of ſcripture which fpeak of the pre-exiſtence of 
Chriſt, cannot be underſtood as referring to the 
re-exiſtence of his human foul, but muſt be under- 
"Rood, as the favorers of this peculiar notion con- 
cerning the perſon of Chriſt were ready to acknow- 
ledge, in an infinitely higher ſenſe. The ſcriptures 
are indeed very full and expreſs in aſſuring us, that 
he who took human nature into union with that origi- 
nal nature he poſſeſſed before, was the eternal ſon of 
God, the ſon of the Father in truth, the only-begotten Jon 
of God, not the perſon of the Father, but fully of the 
Fol nature and effence, yea, the BRIGHTNESS of His 
GLORY, (what expreſſions can be ſtronger?) and 
© the expreſs image of his PERSON. That previous to 
his incarnation he was as fully and truly the fon of 
God, as he was afterwards the ſon of man. Co 
That good men are often called in ſcripture 
ee the children and the fons of God, (to uſe the 
e words of a maſterly writer upon this ſubje&,) and 
“ that all intellectual beings whatever may, in one 
e ſenſe, be faid to be his offspring, is undeniable: 
“hut there is nothing more evident, than that the 
* whole tenor of ſcripture repreſents the ſonſhip of 
«the Meſſiah as peculiar to himſelf, In both Old. 
“% and New Teſtament he is conſtantly repreſented 
« as heir by right of geniture, not by adoption; 
« begotten, the firſt-begotten, and the only begot- 
53 is NT WINE e 
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ten heir of all things, viſible and inviſible: eſſen- 
tially diſtinct from all the celeſtial ſpirits, for to 
which of them ſays the apoſtle (Heb. i. 5.) did 
God ever ſay at any time, thou art my ſon, this 
day I have zEcorTEN thee? And hence the 
Meſliah is always mentioned as a fon of the ſame 
nature with his Father, The human nature of a 
ſon is equal to that of his father: and perfectly 
analagous to this1s that equality to God, whach the 
apoſtle tells us the Meſſiah thought no acquiſition. 


Ihat the Jews had the ſame ideas of the ſonſhip 


of the Chriſt, and that our Savior claimed ſuch 
ſonſhip is certain. The Jews ſought to kill him, 
the apoſtle John tells us, becauſe he ſaid God was: 
his father, making himſelf equal with God:: that 
is, making himſelf the literal fon of the divine 
nature, But did our Savior ever endeavor to- 
refute this idea of the Jews?” So far from it, he 
confirmed them in it. When the high-prieſt ad- 


jured him to tell him, art thou the Chriſt the Son of 
God? which in the mouth of a Rabbi of that age 
expreſsly means, art thou the Chriſt the perſon 


whom the prophecies call the begotten ſon of 
God, whoſe gorngs forth have been from thedays. 
of eternity, (Mic. v. 2.) and equal to God in the 
divine nature? (See John v. 18, and x. 3g.) To 
this our Savior replies in the Jewiſh affirmative, 
Ev imac. It is as thou haſt ſaid; and alludes to 
the prophecy of Daniel, (Dan. vii. 1g, 14.) and 
the 110th pſalm, both diſtinguiſhed 8 

| igh-prieſt 
on this rends his cloaths, (Matt. xxvi. 65.) and 
exclaims, he has fſhoken blaſþhemy ! What farther 


need have we of witneſſes? Now, if they did 
not eſteem the ſonſhip of the Chriſt as different 


from that of all other beings, partaking as a ſon 


of the eſſence of the Deity, where were the f 


« phemy © 


_ "Savior? Are we not: as 


. 


& gemy? The inference is evident; Chriſt was 
& crucified for aſſerting his divinity.. I do not re- 
«© member (the author adds) to have ſeen the argu- 


4 ment drawn from the opinion of the Jews urged: 


before, though it is of the greateſt conſequence ;. 
4 for of however little importanee their opinion 
% may be when conſidered: merely as their own: 
idea, it receives. the greateſt Weight when we 


find our Savior not only agreeing to it, but his 


6 claiming the fonſhip of the Chriſt according to 
„ their own ideas of it, the only accuſation on 
% which they could condemn him. In this view 


64 the ideas of the Jews, as to the ſonſhip. of the 


% Meſſiah, become completely decifive.”* 
Indeed, were we content te receive the plain 


declarations of ſcripture, what could be more evi- 


dent than the true and * divinity of our bleſſed 
u 


he came into the world he was in the form of God, 


as that when he came into the world he ſuſtained the 


form of a ſervant. That he who was, aſter his in- 
carnation, in the world. as man, made the world as 
God. That he was as. truly in the beginning with 
God, and God, as that he was made fleſh. As truly 


the mighty God, as an infant of days. The root as 


well as ofspring of David. And that Moſes was 


faithful only as a fervant in the houſe of God, but 


Chriſt as a $0x over his own houſe ? 
It is eaſy to talk and complain of the ambiguity 
Er 39, 5 and 
®. The truth and propriety of the following quotation from a 


| little tract called, The Triumph of Truth, page 19, publiſhed by 
the author of the Appeal, I refer to the judgment of the reader. 


I Chriſt had not ſatisficd the Jews that he did not mean to 
make himſelf equal with God, would they not have produced it againſt 
him at his trial, when he was condemned as a blaſphemer, 

| becauſe he confeſſed that he was the Chriſt only; and yet no Jew 
expected any thing more than a nan for their Meſſiah, and our 

Savior no where intimated that 8hey were miſtaken in that expec- 
tation,” ; 2 

Up 


Uy informed that before 
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and obſcurity of ſcripture” concerning this doctrins, 
but the fault is in our own minds, not in the ſerip- 
ture which is exceeding plain andeafy'to be under- 
ſtood, could we be content without being wile above 
what is written. | | 

That Chriſt as man and mediator is inferior to 


the Father, is as certain as that he took upon him 


the form of a ſervant. And as it is in this form we. 
Have principally to do with him, we cannot juſtly 
wonder that ſo. much ſhould be ſaid of him in this 
character. But to imagine that what is ſaid of him 
in the form of a ſervant, implies that no other form 


belongs to him, is to overturn from the very foun- 


dation the whole of that amazing love which the 
ſcriptures conſtantly repreſent as being ſtrikingly 
exhibited in the incarnation and obedience of the ſon of 


God. And how much ſoever ſome men may ridi- 


cule the attempt to ſolve the difficulties that ariſe 
upon this ſubje&, by having recourſe to the diſtinc- 
tion of the two natures in the perfon of Chriſt, tis 
a diſtinction the ſcripture authoriſes, and there are 
many pallages which cannot be conſiſtently ex- 


_ plained without it. 


But the grand objection to this doctrine is its 
myfteriouſneſs and incomprebenfibility. The au- 
thor of the Appeal, as many have done before 
him, fo that the fimile is worne quite threadbare, 
puts it upon a level with tranſubſtantiation itſelf. 
„ After exalting a man into 'a God, he lays, they 


made a piece of bread into one alſo.” But this 


writer miſtakes the matter. No Athanaftan' pre- 


tends to exalt a man into a God; this is a Socinian fie- 
tion. Tis the Socinian who whilſt he maintains 
that Chriſt is by nature only man, yet ſuppoſes that 
as the reward of his obedience, he is exalted to the 
dignity of a God, or, at leaſt, a denu- god. However, 
when the author of the Appeal brings as W | 


1 2 


roof of tranſubſtantiation, as the ſcripture fur- 
niſhes of the divinity of Chriſt, I ſhall certainly em- 
brace that doctrine. But laying aſide the frightful 
repreſentations which have been given' of the doc- 
trine I am pleading for, and examining impartially 
into it, ſhall we not find that much of the ae 74, 
myſteriouſneſs of it ariſes rather from the confuſion. 
of our own minds in coneeiving of it, than from 
any real obſcurity in the doQrine itſelf? At the 
ſame time that there is but oe God who is princi- 
ally made known unto us under the character of 
the Father, and we are cettain that the pretended 
deities of the heathen are by nature no gods; why 
ſhould it be thought incredible that this divine Fa- 
ther ſhould have a Son of the ſame nature with 
himſelf, not of another, much leſs of an oppoſite 
nature, but partaking of the ſame nature with him, 
the brightneis of his glory, and the expref? image of 
his perſon? But perhaps it will be ſaid parents muſt 
neceſſarily exiſt before their children, and the idea 
of /onſlup neceſſarily involves in it that of derivation. 
To this it may be replied, ſimiles ought never to be 
| ſtrained, and it is exceedingly clear, that if the Father 
ever exiſted without the Son, it is impoſſible, in the 
caſe before us, that the Son ſhould be of the ſame 
nature with his Father, the fon of the Father in truth, | 
or the expreſs image of his perſon, as the Son of 1 
God is expreſsly ſaid to be. And further, ſhould Þ| 
there be a third perſon revealed to us as proceeding 
from the Father and the Son, known by the name 
of the Holy Spirit, and whole oneneſs with the Father 
and Son, is ſuppoſed to be as real as the oneneſs be- 
twixt the ſpirit of a man and a man; what is there 
Contra dictory and abſurd in the idea? Or if the Son 
of God is repreſented as taking human nature into 
union with his own original nature, fo as to become 
without confounding the two diſtin& natures, truly - 
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IT, man or truly aner. of the human nature, as much 
0 as he was before truly god or à partaker of the a- 
p - vine nature; What is there contrary to reaſon in this 


J repreſentation, how much ſoever it may be, as al- 
4 3 molt every thing is, above our reaſon ? 1 


It will ſtill be ſaid, you hereby make three gods, 
In | | # qi a : 2 
1 5 and you might as well make three hundred; for it is 
in _ poſitively afferted in ſcripture, that unto us Chri- 
rf tians there is but one god the Father, and one medi- 
A ator betwixt god and man, the .man Chrift Jelus. 
4 Now it is readily allowed we make the Son and 
5 Spirit partakers of the ſame nature with the Father, 
24 | and conſequently maintain that there are THREE that 
5 bear record in heaven, (whether this much diſputed 
85 text be genuine or not) even the Father, the Son 
* and Holy Choſt. But then it is well known we 
of - . i as 
aſt 2 Mr. Holwdll in his intereſting 1 . events relative lo the 
lea Province of Bengal, though he profeſſes himſelf a Unitarian, yet 
nts * when ſpeaking of what he calls primitive truths which had forci- 
be bly been impreſſed on the mind of man in the beginning, has 
this remarkable obſervation concerning the doctrine of a trintty. 
her One of the moſt important of theſe primitive truths was, the 
he © notion of three prime created celeſtial berngs, either confounded with, 
me or, excluſive of and ſubordinate to the Deity. Thus the Bra- 
th „mins have their Birma, Biſtnoo, and Sieb; the Peyftans their 
7 „ Oromazes, Mythra, and Mythras; the Egyptians their Ofyris, Ths, 
Oz : „ and.Orus; the ancient Arabs their Alat, Al. Uzza, and Manak; | 
ld e the Phentcians and Tyrians their Belus, Urania, and Adonis ; 8 
ng the Greeks and Romans their Fuptter Olympus, Minerva, and Apollo; 
ne the Americans their Othon, Meſſou, and Atahauta ; the Chriſttans 
er A their Father, Son and Jioly Ghoſt, &c. &c. And we doubt not, 
_ „ ſays Mr. Holwell, but a ſimilar doctrine might be traced among 
JE all the different nations of the earth, had we authentic records 
ere * of their primitive religious inſtitutes.” He adds, © To a no- 
bn * tion ſo univerfal in the firſt ti mes, we think ourſclves ware 
ito © ranted in giving the title of a Þrimitivetrith; which muſt have 
& had unerring fact, and a divine revelation for its ſource and foun- 
me « dation, as well as the other primitive truths, of the rebellzon, 
uly Fall, and puniſhment of part of the angelic hoſt, &c." 
1an Tis true, Mr, Holwell calls the three beings he ſpeaks of, 


created, 


by 


_— 


or abſolute oneneſs, in point of nature, with the 
Father. And as in the œconomy of our ſalvation 
the Father alone perſonally acts in the fupreme cha- 
racter, (the Son and Spirit in conſequence of the 
eternal counſels of peace relative to the ſalvation of 
ſinners acting in ſubordinate characters,) there ſeems 
to be the more propriety, in ſpeak ing of the unity 
of God as oppoſed to the polytheiſm of the heathen, 
to expreſs it in the manner the apoſtle does in the 
paſſage referred to. * Though there be, ſays the apoſ- 
tle, that are called gods, whether in heaven or in earth, 
(as tere becoDps many and LORDS many) but UNTO us 
1 there is but one God, the Father, of whom are all things, 
| #F and we in him; and one Lord Jeſus Chriſt, or, as 
{ he expreſſes himſelf more fully in his epiſtle to Ti- 
- mothy, + one mediator between God and men, the MAN 
Chrift Feſus, Chriſtians, and to ſuch the apoſtle 
1 5 wrote, could never be ſuppoſed to miſtake the 
|| meaning of what is here fie as though the apoſtle 


intended 


created, but how they could then be confounded with the Deity he 
does not explain. And if all three were created, what celetlzal 
being did any of theſc nations acknowledge, it might be aſked, 
as uncreated ? Who was deemed by the Bramins higher than their 
Hina, or by the Perſians than their Oromazes, &c. ? 5 


* 2 Cor. viii. 5, 6. + 4 Tim. ii. 5. 
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intended by it to deny the unity of the Son and 


4 Spirit with the Father. All-he affirms-is this. In 
* the firſt place, that whilſt the heathen nations ac- 
5 knowledged many gods of different ranks and orders, 
© Chriſtians acknowledge but one God, the Father: 
77 not however to the excluſion of the Son and. Spirit, 
8 for it is well. known the Son and Spirit are not ſup- 
L Ha, by the moſt zealous trinitarians, to be two 
f beings of a different nature or of a different rank or 
8 order from the Father, but, in nature and eſſence, 
abſolutely one with him. In the next place, the apoſ- 
7 tle affirms that whilſt Heathens had many LoRDS or 
- _ mediators, many departed heroes of whom they 
Y boaſted, Chriſtians had but one Lord or mediator, 
A the xan Chriſt Jeſus, That is, unleſs we ſuppoſe 
"2 the apoſtle to contradift himſelf, He who being 
if in the form of God (as St. Paul expreſſes it in his epiſ- 
*% tle to the Philippians) became man, or took upon 
y him the form of a ſervant, in order that he might be 
1 qualified to act in the infinitely important character 
0 under which be is chiefly repreſented to us, that of 
6 mediator between God and men. And it is therefore 
. acknowledged without heſitation, that the general 
805 mode of worſhip exhibited to us in the New Teſ- 
% tament, 1s through 5 as mediator, by the aſſiſtance 
= of the Holy Spirit as the great guide and comforter 
4 of the church, unto the Father, who always acts 
1 perfonally in the ſupreme character: from whom there- 
90 fore every bleſſing is derived, through the mediation 
4 of the Son, and vy the agency of the good Spirit, — 
* and who 1s, as the ſcriptures plainly teach us, with 
4 the Son and Spirit, one God over all, bleſſed for 
| evermore. | | 
16 If the Son and Spirit are not one with the Father 
| in nature and eſſence, however diſtinct in perſon 
5 and ſubordinate in office, to me it ſcems paſſing 


ſtrange, and it is what, in my opinion, no one has 
2 ever 


7 CY 


this was not real baptiſm but is only ſpoken o 


E 


ever yet given any tolerable account of, that they 
ſhould be joined together with the Father in one 


and the fame ſolemn religious rite; I mean that ok 


Chriſtian baptiſm. I am ſenſible it has been urged 
we read of the Iſraelites being baptifed unto Moſes, 
in the cloud and in the ſea. But it is eaſy to reply; 

1k 
allufion to that ordihance. Or if it were other- 
wiſe, it would ſtill be widely different to read of 
the Iſraelites being baptized into the name of Moſes, 
and of Chriſtians being baptized into the name of the 
Father, and of the Son, and of the Holy Ghoſt. Is it 


_eredible that two creatures, and one of them a mere 


man like ourſelves, ſhould be joined together in one 
and the fame religious rite, and that we ſhould be 
at the fame time, and by the uſe of the ſame words, 
ſolemnly devoted to the eternal God, a mere man, 
and a created ſpirit? To me, nothing can appear 
more monſtrouſſy abſurd, not to ſay impious. And 
indeed, if the Son and Spirit be not truly poſſeſſed 


of the fame divine nature with the Father, how 


we can reconcile their having the ſame divine 


names, titles, attributes and works aſcribed to 


them, as they moſt evidently have; or, if Chriſt 
be not by nature the Son of God, how there ever 
could have been any adequate foundation for his 
mediatorial exaltation ; it ſurpaſſes, I freely own, . 
the narrow bounds of my limited mind in any mea- 


ſure to comprehend. 


But ſtill the author of the Appeal will inſiſt upon 
it, and hereby ſeems to ſuppoſe he gives a deciſive 
ſtroke to the Athanaſians, (for lo the Trinitarians 
muſt be. contented to be called,) that “ it is ex- 
preſsly contrary to our reaſon that three ſhould be 
ene, and one three, and that it can never appear to 


us to be ſo.” What a play upon words is this! Is 


it neceſſary for us at this time of day to repeat, that 
| | | we 
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we by no means think the three divine perſons in 
the Godhead to be three in the fame ſenſe in which 
they are one, or one in the ſame fenſe in which they 
are three? How often muſt we declare, that we 
believe they are three only with reſpect to perſon 
and office, and one in a very different ſenſe, even 
with reſpe& to nature or effence, We believe no. 
more upon this ſublime ſubject, than we wer FO 
For with reſpe& to the preciſe modus of the divine 
exiſtence, as we neither have nor can have any 
determinate ideas concerning it, we do not and. 
cannot believe any thing concerning it. 3 8 
The Unitarians, as thoſe call themſelves Who. 


maintain the unity of the divine perſonality as well. - 


as nature, ſeem to imagine that by rejecting the 
common received doctrine of the unity of the Son, 
and Spirit with the Father, they get elear of all ob- 
ſcurity, and are enabled to form clear ideas of the- 
great object of their worſhip. But, I think, they 
are miſtaken. Have they any other ideas of the: 
Great Being they profeſs to worſhip, than the ideas. 
of certain properties attributes. and perfections 
which he is ſuppoſed to be paſſeſſed of 5 If they 


ay God is a Spirit, and it is abſurd to expect any» 


other ideas of a Spirit than the ideas of certain ef. 
fential properties, attributes, and perfections; then, 


let them acknowledge that theſe: ideas their bre- 


thren enjoy in common with themſelves, and in- 
every reſpect to as: much advantage: ſurely, for all- 


| the purpoſes of prathcal piety. Or - iF they are ſtill. 


determined. to triumph over us as believing we 
know not what, and imagine they have entirely diſ- 
carded all: myſtery, becauſe they think they have 
proved that the eternal God, as. diſtint from all pre- 
tended: deities, is one PERSON, let them give us 
their. determinate ideas of the word perſon as applied? 


to. cha eternal. God, and it will be no. dificult mat- 
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ter to prove theſe ideas utterly inconſiſtent with the 
eſſential nature of God. The word perſon always 
carries in it the idea of limitation, but the Deity is 
and muſt be abſolutely infinite and unlimited. As 


to any poſitive direct conceptions of the great God, 


abſolutely conſidered, the Unitarian and Trinitarian 
are on a level. To the one as well as to the other, 
it may be ſaid with equal propriety, “ Canſt thou 


by fearching find out God? Canſt thou find out the Al- 
mighty unto perfection? No. As well mighteſt thou 


attempt to meaſure the waters of the ocean in the 
hollow of thine hand, or to mete out the heavens 


with a ſpan. Without controverſy, great is the 
myſtery of godlineſs! But nevertheleſs it is an irre- 
fragable fact, that GOD was manifeſt in the fleſh, juſ 
tified in the Spirit, ſeen of angels, preached unto the Cen- 
tiles, believed on in the world, received up into glory. 

Upon the whole, judge my hrethren for your- 
ſelves, which of the different opinions that have 
been briefly reprefented to you, is molt conſiſtent 
with itſelf, and with the word of God. I have en- 
deavored honeſtly and without the leaſt intended 
diſguiſe, to ſet before you the ideas of my own. 
mind upon this important ſubject, but have not a 


 wiſkt to influence your minds, any farther than 
there may appear to be any force in the reaſoning F' 


have made uſe of. 


Ho far the giving up the doctrine I have been 


pleading for, and which is fo clearly and fully 


taught in the ſcriptures, might contribute to the 
converſion either of Jews or Mahometans, or what 


advantage they would receive from ſuch a kind of 
converſion, I am not at alt coneerned to determine. 


J am ſure it cannot be right to do evil, though the 


pretence for it may be that good may come. And as 


do the poor Jews particularly, there ſeems to be no 


- reaſon + 
Job il. 7. 
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reaſon to ſuppoſe that the Socinian, hypotheſis 
of a mere man's being exalted into a god and made 


the object of religious worſhip, of how inferior ſoever _ 


a kind the-worſhip be; can ever be eſteemed by 
them as /e/s tending to idolatry, than the common 
received opinion of the: Savior, whieh indeed, as 
we have ſeen, eorreſponds with that of the ancient 
Jews eoncerning-the Meſſiah. Beſides, be this as: 
it will, we very well know that when the goſpel 
was firſt preached by the apoſtles themſelves, it 
was fooliſhneſs to many of the Greeks, and a ſtum- 
bling block to many of the Jews; and we cannot 
therefore-juſtly wonder if the genuine goſpel ſhould: 
be looked upon in the ſame light by Jews and Maho- 
metans now. But when once thein minds are en- 
lightened, and their perverſe hearts changed, (let: 
us pray for the advent of that happy hour!) the- 
veil will then be taken off, and; with a rapture not. 
to be deſcribed, they will be ready to cry out in the 
language of Thomas, my Lord] and my G ! | © 
But if Chriſt be no more than a prophet who came 
_ to-inſtru@ mankind/ into their duty; of what great: 
moment can it be to have right ideas of his perſon? 
Whether he- be God, or only a drvinely inſpired. 
man, what does it avaił? In either caſe, fo that his. 
divine miſſion be aſcertained; concerning which all. 
Chriſtians are agreed, his inſtructions are equally- 
important and authentic. This leads me therefore 
to addreſs you, my friends, on the laſt and moſt. 
intereſting ſubject of the Appeal, which ies 
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Tue author. of the A having firſt degraded? 
the Savior to the rank of a mere man, endeavors in- 
the next place, very conſiſtently, to perſuade you- - 
that he ſuſtained no other character than that of a 

eee mere 


7 


mere prophet. That he made no atonement. for fin. 


the apparent eaſe with which the author of the Ap-- 

peal in a page or two ſeems to ſet it alide, you wil | 

And ir 4 friends, Lam perſuaded, if ENG wo | 1 
| 

, Triumph of Truth Page bp | oh 


— 


by his death, nay, that this doctrinè i is a Pops in- a 
vention. N 
Now I 1 confeſs, if Chriſt were no more 
than a mere man, it is abſurd to ſuppoſe that he could 
make any atonement for fin, by his life or death J 
| either. If he was a mere man, Mr. Elwall is cer- ; 
, * - tainly right in affirming, * © that he never did any 8 
| de thing but what was his duty to do, and that he - 
therefore could not merit any thing for others.” t 
If he was only a man, his incarnation itſelf could 7 
not be voluntary, and how therefore could there be 
any thing of merit either in that or any other part f 
of his fuppoſed humiliation? Merit! no, fo far from b 
it that it was poſſible (I tremble to ſpeak it) he might. (: 
have hamfelf finned = periſhed everlaftingly.. And 7 
this, as à worthy clergyman aſſured me, one Who ks 
1 called himſelf a chriſtian. afferted was poſſible. pr 
j The trazmph this furely, not of truth, but tremen- 1 
4 dous error! If however it ſhall appear that. Chriſt - 
h Hath actually made atonement: for fin by his death, ig 
4 it will be, I think, no inconfiderable collateral. 8 
= of his true and proper Deity; for unleſs the . 
4 _ dignity of his original nature be conſidered, what tt 
C merit, what worth, what efficacy can there be ſup-. 4 
d to be in his vicarious ſufferings, to dilplay the . 
hs enormous epiꝭ of fen, the awefulneſs don Juftice, 7 
= and the infinity of the divine love? 0 = 
f Almoſt all profeſſing Chriſtians, in every age, 7 
| how much ſoever they may bave diſagreed upon 
j other points, have united. in acknowledging ths | E 
Is doftrine of the atonement to be the grand diſtin guaſh- | = 
1'4 ing doErine of the goſpel, And notwithſtanding 7 
14 4 
NF 
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bare the ſin of many, and made interceſion for the tranſ⸗ 


| The Lord hath laid on him the iniquity of us all. K 


. 


the ſcriptures, to be a truth which ſhines there as 
a ſtar of the firſt magnitude; or rather as the ſun at 
mid-day. i” * | 5 
It cannot be expected that, in this brief addreſs, 
I ſhoutd ſet before you at large the evidence we 
have of this capital truth. Nor will it be thought 
neceſlary, if I am enabled to give you ſuch a: view: 
of the doctrine, as may tend to eſtabliſh your minds 
in the cordial belief of it, and enable you to derive: 
that comfort hope and ſpiritual ſtrength from it, 
which it is ſo eminently calculated to adminiſter.. 
The author of the Appeal: allows we read im 
ſcripture that Chriſt died as a. facrifice for our fins, 
but then he maintains it was not a real but figurative - 
ſacrifice, in like manner as when Chriſtians are 
exhorted to preſent their bodies as living ſacrifices 
unto God. That the death of Chriſt was in no 
other ſenſe a facrifice than as the death of an illuſ- 
& trious. martyr, who died in the glorious cauſe of 
truth and virtue,” But let us ſee how this agrees 
with the ſcripture account of the ſufferings and death 
of Chriſt, ei oo OD 1 
If we look into the Old Teſtament, we there find 
the ſufferings of Chriſt ſpoken of in the following 
manner. Surely he hath: borne our griefs, and car- 
ried our ſorrows. He was wounded for our tranſgreſ= 
ſons, and bruiſed for our iniquilies; the chaſtifement of 
our peace was upon him and by his ſtripes we are healed. 
It pleaſed the Lord to bruiſe him, nE hath put him to 
grief. He was numbered with the tranſgreſſors, and he 


greſſors. Meffiah ſhall. be cut off, but xor for hamfelf. 


5 | And. 
& , Ifaialrlii. 4. Ke. Dew. bt. 

+ In the Triumph of Truth, we are told (page 22.) that “if 
any of the Jews had had the leaſt notion of the neceſſity of any 


atonement for the fins. of mankind, they could not but have 
| | | expected 


— 
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And is this, can it be thought; the deſcription of 


the ſufferings only of a. martyr? Did it pleaſe the 
Lord to bruiſe an innocent perſon? Did he put him 
to grief? How: can. we explain ſuch language as 
this, but by. acknowledging that on the Meſſiah 


* 
* 


were laid, as the prophet allures.us, the iniquities 


r 1 „ wg 

In the New Teftament' we have the Jaftory of 
Chriſt's ſufferings, which it will be proper to ſurvey 
in order to ſee how far, from this account of them, 


they appear to have been the ſufferings. only of a- 


martyr. 


And when the hour was come in which, as our 


Lord himſelf expreſſes it, (Luke xxii. 37.) the 
things concerning him were to have an end or be 
accompliſhed, how deep and awful were the ſuffer- 
ings he endured! My foul is exceeding forrowful even 
wnto death, is the language he uſes when his agony 
began. And then falling proſtrate upon the ground, 
TA forth theſe pathetic words; Father, if 


u be paſſible, let this cu paſs. from me, nevertheleſs, not 


as I will but as thou wilt ;» Father, fave me from this 
hour, but, for thas cauſe came I to this hour 45 O my Fa- 
ther, if this cup may not paſs away. from me except 1 
arink it, thy will be done! And being in an agony he 
prayed more earneſtly, and his ſweat was as it were great 
drops of blood falling down to the ground. At length 
he is crucified. And at his crucifixion, from the 
expected a ſuffering Meſſiah ; and yet it is plain that the 3 


of them had no ſuch idca,” And it might have been added 


they had in general no idea of a fhiritual Meſſiah, any more 
than a ſufering one; they expected a great temporal prince to 
lead them forth to victory and triumph. But muſt not that 
mind be ſtrangely warped by prejudice, that can ſuppoſe this to 
prove any thing more, than that the ancient Jews greatly erred, 
not knowing the ſcriptures? And notwithitanding the fine things 
faid of the modern Jews, thoſe" faithful ſervants of God as Mr, 
Elwalt ftyles them, [p. 1:5, 16.] may it not be juſtly feared, they 
too muck reſemble their anceſtors in ignorance and unbelief ? 
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Fl „i to le ninth hour there war an awful preter- w- 


tural darkne/5 over all tie land. In the midſt of this 


language. quite ſtartling and a oniſhing, Eli, Eli, 


lama ſabac-thani? My God, my God, why hafe ton 


'forſaken me? With a loud voice he once more cries 
out, Ir 1s riNis#ED! Then bows his ſacred head 


and dies, And behold! in that awfu! moment, the 
veil of the temple. is rent in twain from the top to 
the bottom, the earth guakes, the rocks are rent 
aſunder, the graves are opened, and the bodies of 


many fleeping ſaints ariſe? And is this the hiſtory 


of the death only of a martyr 7? Were the agonies 

wie have been ſurveying and the tremendous death 
we have juſt beheld, the agonies and death of a 
martyr only? Was the ſun darkened, all nature 


— 


tremendous ſcene, the ſuffering Savior cries out, in 


»convulled, the graves opened and the dead raiſed, 
only to aggrandiſe a martyr's death? It cannot bet 


How much more natural js the exclamation of the 


—— 


If Chriſt ſuffered not as a ſacrifice or propitiation 
For fin, in the ſtrict and proper ſenſe of the words, 
-whence proceeded his dreadful agony in the gar- 


was in himſelf holy harmleſs and undefiled, had no 
fin, and could not therefore, abſtractedly, dread 


Roman centurion who attended upon the dreadful 
-occalion,—truly this was the fon of God ! el 


den, and his awful complaint upon the croſs ? He 


the divine diſpleaſure. And can it then be ſup- 


poſed the proſbect only of his ſufferings, had his ſuf- 
ferings been no more than the common ſufferings 


of a martyr, would have thrown him into ſuch an 
agony as to cauſe him to fweat great drops of blood 
to the ground? Whatever may be ſaid of the keen 


ſenſations of the Redeemer, and the affecting view 


he had of the ingratitude and guilt of his country- 
men the Jews, who were ſo baſe as to become his 
murderers; yet ſtil}, unleſs the ſufferings of Chrift 


are allowed to have. been preter-natural, we kink. 


—_ 


J 


his character beneath that of many of his follower: 
who have met death in its moſt terrific forms and 
under every aggravating circumſtance of a natural 


kind, with unthaken fortitude. And what tolera- 


ble account can we give of God's withdrawin 
from his ſon in the depth of his ſufferings, an 
thereby extorting from him that affecting complaint, 
expreſſive of the deepeſt anguiſh humanity could 
pollibly endure, why haft thou forfuken me? Or how 


could Chriſt have ſpoken of his ſufferings, With 
any truth or propriety, as the cup which his Father 
gave him to drink; if we do not allow that his ſuf- 


ferings were preter-natural and vicarious, the ſuffer- 

ings of the zuft for the unjuſt? ROT 2 
And is not this the uniform language of ſcripture 

Concerning the ſufferings of Chriſt? If it be not, 


ſurely we muſt deſpair of underſtanding ſcripture 
upon any point whatever. If the Tufferings of 
.Chriſt were not vicgrious and propitiatory, what 


meaning can there be in ſuch paſſages as theſe ?— 


* Behold the Lamb of God which taketh away the fin of 


the world ! + 1 lay down my life for the fheep. The 


| Ton of man came, to give his life a RANSOM for many. 
Who was made fin for us, that is a ſin-offering. 


Who bare our fins in his own body upon the tree. Who 


ſuffered the juſt rox the unjuſt, Was once offered to 
bear the fins-of many. | By one offering hath forever 


| 1 perfected 
* John i. 29. X. 13. Mat. xx. 2B, 2 Cor. v. 21. 1 Pet. 
i | wi, 48. Reb. N. X. 14 IX. 26. 


X. 6, 7, 10. Rom. viii. 32. IV. 25. V. 8. Rev. v. 6. 
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Whenthe prieſt under the cerethonial Jaw laid his hands on 
the head of the ſacrifice and confeſſed over it the iniquities of 
thoſe for whom it was offered, the facrifice is ſaid to bear thoſe 


iniquities; in conſequence of which was a diſcharge from guilt: 


and this. is called making atonement for ſin. Now there is in the 


Jeripture above cited, and in numberleſs other paſſages in the 
New Teſtament, a plain alluſion to this ceremony. And e 
his ceremony to have been typical of the atonement for fin 


y the 
cath 


„ 
perſelled them that are ſancliſied. Who appeared -t- 


put abay fin by the ſacrifice of himff. In burnt-offer- 


inge and facrifices for ſin thou: hadi no plegſure; then 


- fad I, lo I come (in the volume of the book it ig ritten 


of me) to do thy will, O God — by the which will we are 
anctiſted, through the offering of the body of Jeſus 2 * 
once for all. Cod ſpared not his own fon, but fre:ly de- 
Uivered him ub ror us all. He was delivered ror our 
offences, and raiſed again rox our juſtification. God 
commendeth his love toward. us, in that while! we were 
yet ſinners Chriſt died FOR us, IN THE MIDST OF 
THE THRONE ſtood a LAMB as it had been flain. 
Theſe are they which. came out of great tribulation and 
have waſhed their robes and made them white in th, cod 
of the Lamb. Thou art worthy for thou wat flain, 
and haft redeemed us unto God by thy blood. * Ye were 
Tot redeemed with corruptible things but with The pre- 
cious blood of Chrift, as of a lamb without biemijh a 

without ſbot. In Dhom we have redemption throuzh lus. 

blood, the forgiveneſs of fins, arcording to the rie las f 


is grace. hom Cod hath fa "ith to be @ propitialtoR 


through faith in ls blood, to 4 has r:ghteouſnefs * 
for the remiſſion of jins that are paſt. through the fene 


 bearance of God; to declare T fay at this tume has rig 


ouſneſs, that he might be juſt, and the juſtiſter of m 
that believelſi in Fe us. Without fhedding of blood there 


25 no remiſſion. The blood of Jeſus Chrife 7 fon cleanfeth 


ws from all fin, If the blood e, bulls and of. goals, and 


| the afiies of an heiler Jprinkling the unclean, .. endlificth | 


to the purifying of the fleſh; how MOCHu MORE fhall the 
b:vod of C, irfl who throu-h the eternal Spirit offered 


Iamfelf up without ſhot to & od. pur ge your eonſerences from 


dead works, to ſerve the ling God ? Wa 2s the END 
T” OF 


death of Chriſt, there j Ts a Ln ropriety in the alluſion. But 
iin this ceremo ny there was m0 prop to the vicarious ſufler- 
Ing; and death „ Chriſt, then the Writers of the New Teſtament 


verre gieutiy miſtaben iu indi ing to a cuſtenn to illuſtrate the ſubject 


they treat of, which hod n reference to it at all. But is it reaſwrable, 
0, I bad almoſt faid, haſeble to ſuppoſe the apoltles did not un- 
der ſtand the deſign of the ceremonial law better than the author 
of the Appeal, and the reſt of our modern Socinians ? 
* 1 Pct. i. 19. Eph. i. 7. Rom. iii. 25 26 Heb. ix. 22. 


1 John i. 7. Heb. ix. 13. 14. Rom. v. . 
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1. 3 
OF THE Law for righteouſneſs lo every one that be- 
lieveth. But I had need tranſcribe almoſt all the 
New Teſtament, were I to enumerate all thoſe pal- 
ſages of pr which more immediately or re- 
motely ſpeak of the ſufferings of Chriſt as vicarious 
and propitiatory. It is in my opinion wpeſſible for 


any language ta expreſs more clearly and fully than 


the language of ſcripture hath already, the neceſ- 
ity and importance of the ſufferings of Chriſt, and 
that his death was a real and proper ſacrifice for 
{in, and is available in the b. ht of God as the 
great meritorious procuring cauſe of our compleat re- 
demption. When we want to communicate our 
ideas of theſe things, where can we find words ſo 
full, ſtriking, and proper for the purpole, as in the 
New Teſtament ? 1 FL 
How amazing then muſt it be to the ſerious hum- 
ble Chriſtian, to be told that “ it is only from the 
literal interpretation of a ſew figurative expreſſions 
in the {criptures that this dottrine of atonement, as 


well as1hat of tranſubſtantiation, has been derived? 


But at this rate, what ſhall we have leſt that 
is not fiurative, or how ſhall we be able to diſtin- 


guiſh that which us figurative from that which is not 


ſo? Was the agony of Chriſt in the garden, when 
he ſweat great drops of blood, a real, or was it 
only a figurative agony? Was his death real, or was 
it only faurative? Did he dic for fin really, or only 

uratively? Was he really wounded for our fins 
and bruiſed for our iniquities, or only figuratively & 
Did he really by one offering for ever perfect them 


that are ſanctified, or did he do it only figuratively? 


Did he really obtain eternal redemption for {inners, 
or did he only obtain it figuratively ? Was this eter- 
nal redemption he obtained, a real or: was it only a 
figurative redemption? What ſhall we make of the 
ſcriptures, or how ſhall we: be able to learn any 
thing from them with certainty, if we are to be thus 
perplexedabout the meaning of ſome of the plaineſt 
4 15 molt poſitive aſſertions contained in them ? 


* Triumph of Truth, page 23. 
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if the death of Chriſt was only a figurative ſacri- 


. kee,' how comes it to. pals that his death is ſpoken 
of in a manner ſo entirely different from the death of 
any other perſon, and in ſuch language as cannot, 


without the moſt flagrant impiety, be applied to 


any perſom but himſelf? Paul was a martyr in the 


cauſe of truth and virtue as well as his divine maſ- 
ter. But did Paul bear our fins in his own body on 


the tree? Was Paul wounded for our tranſgrel- 


ſions and bruiſed for our iniquities ? Did Paul ob- 
tain eternal redemption for us? We are exhorted, it 
is allowed, to yield up our bodtes living ſacrifices, to offer 

the ſacrifices of praiſe continually, and even to lay down 
our lives for the brethren. * But is this ſuffering the 
Juſt for the unjuſt, being delivered for the offences of 


ſinners, and raiſed for their juftification, or fhedding 


our blood for the remiſſion of fins? 


Beſides, if the death of Chriſt was only. a fgura- 


tive facrifice, what ſhall we make of the ſacrifices 


under the law ? Surely they could be no more than 


figurative ſacrifices neither. The ſacrifice of Chriſt _ 

ſuperſeded all the legal ſacrifices, which ceaſed when 
_ Chriſt had offered up himſelf without ſpot to God. 
Indeed the principal deſign of the ſacrifices ap- 
pointed under the j 


aw, ſeems to have been to typrfy 
or ſhadow out the great ſacrifice that was to be offered 
up once for all under the diſpenſation of the goſpel. 
This point is proved to us at large in the epiſtle to 


the Hebrews, The legal ſacrifices could not there- 
fore be ſuperior to the ſacrifice of Chriſt, No: the 


reaſoning of ſcripture is, that if the blood of bulls and 
goats purified the 1 MUCH MORE ſhall the blood 
of Chriſt purge the conſcience. But if the ſacrifice 
of Chriſt. was only a figurative ſacrifice, how could 
the conſcience be purged by it much more or any 
more than by the legal ſacrifices ? Or if the ſacrifice 
of Chriſt and the ſacrifices under the law were both 


7 we have then figures of a figure, ſhadows 
© 


a ſhadow, unſupported by any ſubſtance, any 


E854 
* Appeal, page 19. 


L: 64 J 
In like manner, if the ſacrifice of Chrift be only 
a figurative ſacrifice, what fhall we make of the or- | 
dinance of the Lord's ſupper? * Take eat, ſays _ | 
Chrift, when he took the bread, thrs is my body, | 
that is, as every Profeftant allows and common | 
ſenſe obliges us to ſuppoſe, an emblem figure or me- | 
mor ial of my body, which is in deſign and purpoſe, | 
and will — actually be broken for you. And taking | 
the cup he ſays, drink ye all of it, for this 1s my blood 
of the New Teſtament, that is, a owes or emblem of | 
it, inch ts fhed for many for the remiſſion of fins. The 
bicad and the wine in this ordinance it is evident "A 
are figures of the body and blood of Chriſt, and of 
the breaking of the one and the pouring out of the 
other, for the remiſſion of fins. But if the body of 
Chriſt was broken for us only figuratively, and "His , 
blood ſhed for the remiſſion of fins only figuratively ; 
we have in this ordinance a figurative commemoration 
of a figurative ſacrifice, without any original, any 
reality. -— And indeed if the death of Chriſt were 
only the common death of a martyr, why ſhould 
not the death of Stephen and other martyrs be com- 
memorated in like manner? Chriſt foreknew and 
x pony the martyrdom of ſome of his diſciples, but 
e has left no directions about the commemoration 
of their death. And the reafon is evident. Was 
Paul crucified for us? Have we redemption, have 
we the forgiveneſs of fins, through the blood of 
Haul, or Peter, or John, or any other of the apoſtles 
or Chriſtian martyrs? Were they ſlain for us? Is 
it in their blood our robes are to be waſhed and made 
white? © The ordinance of the eucharift ſeems 
indeed to have ſo plain a reference to the atone- 
. * mentor ſatisfaction of Chriſt, and to do fo folemn 
© an honor to that fundamental doctrine of the goſpel, 
that I cannot but believe, that while this ſacred 
inſtitution continues in the church (as it will 
:& undoubtedly do to the end of the world) it will be 


1 impoſſible tc to root that doctrine out of the * 
; de 0 
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_ everlaſting life? Can any inference 
verſe? How widely. different is the reaſoning of 


1 : 


bak; plain humble Chriſtians, by all the little arti- | 
* fices of ſuch forced and unnatural criticiſms, as 


©. thoſe are by which it has been attacked. Unpre- 
& judiced and honeſt ſimplicity will always ſee the 
e analogy this ordinance has to eating the fleſh of 
“ the ſon of God, and drinking his blood, and will 


be taught by it to feed on him, as the Lamb that 
* was ſlain by the gracious appointment of God to 
ce take away the lin of the world, The enemies of 


+ this heart-reviving truth might as well hope to 
„ pierce through a coat of mail with a ſtraw, as to 


reach ſuch a truth, defended by ſuch an ordinance. 
* as this, by any of their trifling ſophiſtries.” * 


The refinements of our rational divines, in divi- 


nity, ſeem much to reſemble the refinements of ſome: 


of our late metaphyſicians, in philoſophy. The lat- 
ter reaſoned themſelves out of the belief of a real 


material world, and converted every thing into 


phantaſm ; the former have reaſoned themſelves out. 
of the belief of a real Savior, converting every thing 
in the bible that ſpeaks of our redemption by Chriſt 
into metaphor and figure. The next point is to 
perſuade us the ſcriptures only ſpeak of a figurative 
metaphorical ſalvation, and this rational ſcheme will be: 
conſummated. * + 

But it is pretended that the doctrine of the atone-- 


ment reflects greatly on the mercy of God, and: 


opens a door to licentiouſneſs.. How injurious:s this 
repreſentation! What, does it reflect on the mercy . 


of God that he fo loved the world, as not to ſpare 


but freely deliver up his own Son te death, that 
whoſoruver believeth on him might not bn but have- 
e more per- 


the apoſtle John upon this point! His language is, 
+ Hereby perceive we the LOVE of God, becauſe: he. that ; 


is Chriſt, laid down fis, life for us. And heran 18 


LOVE, not that we loved God, but that he loved us, and 


ſent his Son to be the propitiation, for our ſins. So far 


3 iss 


Doddr. Exp. Vol. II. p. 458. Note [f] on Luke xxii. 20. 


+ 2 John aii. 16. 1 John iv. 20. 
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is the doftrine of the atonement from eclipſing the 
be of God, that Love Teems to be the grand lead- 
ing attribute it diſplays. The Father's gift of his 


Son to die as a ſacrifice for our fins, was the greateſt 
gift he could poſſibly beſtow upon us. It is called 
an unſpeakable gilt ; and we are taught to argue from 
the beſtowment of this gift to the hope of any other, 
be it ever ſo great. He that gave his Son to die for 
us, how {hall he not with him alſo freely give us all 
#ungs! Yet this very gift itſelf, it is pretended, im- 
plies a reflection upon the lobe and mercy of the 
giver. What can be more aſtoniſhing ? Surely, 
whatever objections may be urged againſt the doc- 
trine of the atonement, its implying a reflection on 
the mercy and love of God cannot, with any pro- 


priety, be deemed one. For the greater we ſuppoſe 
the jufferings of Chriſt to have been, the greater it 


ſuppoſes the love of God to be, in delivering him 
up to ſuch ſufferings for our redemption. Ly ts 

It is ſtill ſaid why ſhould God rigidly inſiſt upon 
a ſatisfaQtion for ſin, and not remit the puniſhment 
due to the {inner till he had received 5 “ the utter- 


moſt farthing?” Now ſuppoſe we could not tell 
why, what then? Is it therefore impoſlible that it 


ſhould be ſo, or-that there ſhould be any ſufficient 
reaſon for it, becauſe we cannot tell what that rea- 


{on is? What impious arrogance muſt it be to affirm 


this! And yet, I fear too often the only reaſon for 
rejecting a doctrine is, not becauſe it is not ſuffi- 


Tiently revealed in the word of God, but becauſe we: 
think it abſurd. But in the preſent caſe we are far 


from being in the dark as to the reaſons of the dwine- 
conduct. The author of the Appeal indeed tells 
us, that if we were to imitate God herein © we 


ſhould be implacable and unmerciful.“ But the 


fallacy of this objection we have already ſeen, And 
it is indeed ſtrange that no other reaſon can be 


thought of why the great governor of the world. 


mould manifeſt his diſpleaſure againſt fin, at the 


fame time that he fhews mercy to the finner, but! 


4 Trwmph of Truth, p. 2g. : 
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implacability and unmercifulneſs. Some may have 
perhaps been unguarded in the expreſſions they 
have uſed concerning the wrath of God, and his be- 
ing placated or appeaſed by the death of his Son, but 
this is no objection to the grand doctrine of the 
atonement, for it is certain no one ever meant to 
aſcribe to God the paſſions of an angry man. We 
know nevertheleſs, that ever ſince fin entered into 
the world, the righteous and moral governor of the 
univerſe hath ſeen fit to manifeſt in the moſt awful 
manner, what we know not how to call otherwiſe 
than. his abhorrence of ſin, and his diſpleaſure with 
| ſinners upon the account of it. Witneſs the altera- 
tion in the ſtate of things occaſioned by the fall, 
the deſtruction of the old world by the deluge, and 
of Sodom and Gomorrah and the cities of the plain 
by fire, Witneſs, I may ſay, the conſtant tenor of 
the divine diſpenſations in every age of the world, 
from the beginning till now. And we further 
know that it became him by whom are all things, 
and for whom are all things, in bringing many 
ſons to glory, (which his ſovereign love engaged 
him to do,) to make the. captain of their ſalva- 
tion perfect through fufferings.* That is, it would 
not have become the holy God to have ſaved 
ſinners and brought any of them to glory, but in 
and through. the ſufferings of Chriſt; who was 
qualified by his ſufferings for the great and impor- 
tant character of a Savior, or the captain of our ſalva- 
tion. It became the ſupreme ruler } to be juft and 
= res Jae 

| * Heb. ii. 20. | 
} « I know hardly any thing of ſo much importance to give 
us juſt ſentiments.of the proceedings, of God with his creatures 
as that we ſhould conceive: of him as a moral Ruler or the ſupreme 
Magiſtrate of the world. And it is owing to their not conſidering 
him in this character that ſinners indulge ſuch miſtaken danger- 
cus preſumptions concerning him. They choofe to conceive of 
bim under fome fond'and tender name, as a Being of infinite grace, 
the indulgent Father of his creatures, &c. All this is true; but 


it is equally true that he is their morel-Ruler as well as their Father, 
His creatures are his ſubjets as well as his children ; and he muſt 


act the wiſe and righteous Magiſtrate as well as the tender Father | 
85 1 . toward. 
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faithful as well as merciful in forgiving ſin and ſav- 
ing ſinners, It became him to be a juſt God as well 
as a Savior. It became him to magnify the law and 
make it honorable, as much as to deliver penitent 
ſinners from the curſe of it. It became him to make 
Chriſt the end of the law for righteouſneſs to every one 
that beheveth, as much ſurely as to deliver the be- 
hever from its awful threatenings. In a word it 
became him not to exalt one attribute on the ruins of 
another, but to diſplay, as he does in all his other 
works, each of his bright and glorious perfections 
in delightful harmony with one another. f And 1 
accordingly we find throughout the New Teſtament, | 
the ſufferings of Chriſt are ſo far from being repre- 
| | ſented as in any reſpect caſual, or like the A po 
= tal ſufferings of a martyr, that they are ſaid to have 
| been in conſequence of the determinate counſel and 
foreknowledge of God, and neceſſary to the accompliſh- 
= . ment of the great ſchemes of divine providence and Ml 
= grace. As Moſes lifted up the ferpent in the wil- 
d4erneſs, even fo, ſays the Savior himſelf, uus r the 
Son of man be lifted up. And after his reſurreQion 
from the dead, he takes great pains to ſhew his diſ- 
ciples from the ſcriptures of the old teſtament, that 
towards them. His goodneſs is that of a Ruler, and not of a 
| Private per ſon; and his pardoning of ſin and receiving offenders 
into favor are not frivate kindneſies but acts of government, and 
therefore they muſt be conducted with the utmoſt wiſdom; for 
a wrong ſtep in his infinite adminiſtration, which affects ſuch - 
innumerable multitudes of ſubjects, would be an infinite evil, 
and might admit of no reparation.” - | 
| | : Davies's Serm. Vol. 2. Serm, 18th. 


} © Not, thus, our infidels th' Eternal draw, 
A God all o'er, conſummate, abſolute, N 
Full-orb'd, in his whole round of rays complete: 
They ſet at odds heaven's jarring attributes; 
And, with one excellence another wound; | 
Maim heaven's perfection, break its equal beams; 
Bid mercy triumph over—God himſelf ; | 55 
Undeify'd by their opprobrious praiſe: _ 
A God all mercy, is a God unjuſt,” Loc. 


* John iii. 14. 
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it Bekoved or was neceſſary for him to ſu Her, and that 
remiſſion of fins ſhould be preached in his name, 
among all nations, beginning at Jeruſalem. | And 


whatever may be thought of this aſtoniſhing ſcheme 


of ſalvation by ignorant men, the holy angels con- 
template it with ineffable delight, and are defiring 


more and more to look into it. 


Indeed in what mirror have we fuch a bright diſ- 


play of the glorious perfections of Deity, as in the 
atoning death of Chriſt? Here we have his pomer, 
his wiſdom, his juſtice, his holineſs, and his love, all 


ſhiming-forth with united radiance, and mutually 


| Heightening the luſtre of each other. Who can 


behold the refulgence of glory which is here dif- 
d, without being transformed into the image 
_ it? Will any one preſume to ſay it was not as 


daplay the divine character for the great God to 

Nice and his holineſs, or the greateſt 
affe hw, 4.7 of fin as to diſplay his love in 1 

vation of — That there were not 1 


important ends to be anſwered in the moral govern- 
ment of the univerſe, by the diſplay of one perfec- 
tion as of another? Or that it pm have. been 


more worthy of God to have diſplayed his grace with- 


-out any regard to his holineſs ?—Nay, but O man, 


who art thou that replieſt againſt God? Chriſt cru- 
icified was indeed heretofore a ſtumbling block to 
the Jews, and fooliſhneſs to the Greeks; but ne- 
vertheleſs it was then, and it is ſtill, the wiſdom of 


God, and the power of God to every one that belteveth. 


Where then is the wiſe. ? where is the ſcribe ? where 


25 the diſputer of this world ? hath not God made  fookſh 
The wiſdom of this world ?* 

The pretence that the doctrine of chant leads 
to {icentiouſneſs is one of the moſt groundleſs objec- 
tions that can be thought of. Do: we make void the 


law by faith in Chriſt as the great propitiation for 


fn, or ET the ne of the law for AG to 
| | every 


1 Luke xxiv. _ 47. 
*...3 Cor; 20; 
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every one that beheveth? Nay but we eftabliſh the 


da. Can there be any method of diſplaying the 
infinite hatred of God againſt ſen more fully or ſtrik- 


ingly, than by the death of Chiriſt as @ vicarious ſa- 


ertfice for fin? What ean fo- ſtrongly impreſs the 


mind of a ſinner with a ſenſe of the odioufneſs of ſin, 
and eftablifh his regards to-holinefs, as faith in Chriſt 
Who can have light thoughts of ſm or be indiffer- 


ent to the law of God as a rule of life, that believes 


Chriſt died for his fins: according to the ſcriptures? The 


doctrine of the atonement as well as every other 
doctrine may undoubtedly be abuſed; but to pre- 
tend that it is in itfelf a licentious doctrine, or that it 
leads to an indifference about perſonal holineſs, can 


only evidence the perverſeneſs of the human mind, 


and the unaccountableneſs of many of its operations. 
This doctrine relieves the ſinner from the horrors 


of deſpair; and thereby prevents him from aban- 


doning himſelf to the ſervice of fin under the re- 
tence of its being in vain to hope for ſalvation. 
But yet at the ſame time it opens wide the door of 


falvation, it ſets before the ſinner, in a manner 
not to be expreſfed, the awful nature of fin: and 
thereby appears eminently calculated to ſecure his 


regards to holineſs: And finally, it lays the peni- 


tent under ſuch ':nfinite obligations to divine love, 
which ſaves him ſo freely and yet ſo awfully, that 
it ſeems ſcarcely poſſible for him to refrain crying 
out, —what ſhall I render to the Lord for his aſto- 


niſhing goodneſs to me, and how ſhall 1 ever more 


dare to fin againſt that God who hath ſo loved me, 
as to ſend his Son to dis for me} ls it poſſible: for 
& the contemplation of ſuch goodneſs to weaken. 


tt the motives or relax the ſprings of obedience? 
% As ſoon may lenient balms kill, and rankeſt poi- 
& ſons cure. Is ſuch a belief calculated to diſcour- 
“ age duty, and patronize licentiouſneſs? Juſt as 


& much, as vernal ſhowers are fitted to cleave the i 
<4 earth with chinks, or ſummer ſuns to glaze the 
6 


waters with ice.“ | 
| «& Talk 
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2 Talk they of morals? Oh thou bleeding love! 


Thou maker of new morals to mankind! 
Wy he grand morality is love of thee!” Vous, | 


«© Only let a Jenſe. of thy love be always warm, 
% always operative on our minds. This ſhall be 
inſtead of a thouſand arguments to engage, inſtead 
of ten thouſand motzves to quicken our obedience... 
„Other motives may produce fome external ſer- 


_ vices, or hypocritrcal performances. Terrors 


may extort the drudgery of the hand. Bribes 


- 


may purchaſc the . e of the tongue. But 
< this concitiates the will; this pr oſelytes the affec- 


4. tions; this captivates thi very foul: and makes 


<6 all its powers ede the chariots of Amn nadib, ready, 


« expedite, and active in duty.“ 
Without holineſs, inward perſonal holineſs of Rear 


and life, we readily acknowledge according to the 


ſcriptures, No man ſhall ſee the Lord. But all we 
plead for is, that the ſcriptures do alſo clearly inform 


us that in order to our becoming thus holy, it is ne- 


ceſſary we be created anew in Chrift Jeſus, We do 
not pretend that finners will be ſaved without be- 
ing ſanctiſied as well as juſtified, but only inſiſt upon 
it that they are both ſanctifred and juſtiſied in the 
name of the Lord Feſus and by the Spirit of our God. 


In ſhort, that it is Chrift who is the grand meritorious 


procuring cauſe of every ſpiritual bleſſing, or who is 
made of God untothem that believe, wifdym, riglite- 


ouſneſe, Janckiſication, and redemption. — And whether 


the patrons of this great truth ever have been, or are 
now, leſs holy and exemplary in their lives and con- | 


verſations than the oppoſers of it, we may ſafely 


leave even the moſt prejudiced to determine. 
Upon the whole, it is clearly evident that the 


glorious doctrine of the atonement. at once exalts 
all che divine perfections, AfcQually relieves the 


guilty conſcience of the diſtrefled fhner. deſtroys 


the power of fin. and promotes the intereſts of holi- 


nels. God forhid then that we ſhould glory fave in 
the crefs of our Lord Jefus Chriſt, which. 15 able 
to 
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* tl the. world with all its reproaches units. 


32 and us unto the world! 
Thus have I freely addreffad you, ae on 
8 che ſeveral, heads I firſt propoſed, and would now 
by leave you freely to judge for your ſelves. of what LK 
have laid before you, "And may the God of truth 
Lead you into all truth, and give you, a ſpiritual un- 


| derſtanding! in all things! 5 


I ſhould not have ſallicited your attention in the. 
manner 1 have, had I not been, deeply convinced 


in my own mind, that Vine 1 inciples J have plead- £ 77 
With genuine humility., _ 


ed ſor are cloſely connecte 
and holineſs,” And. I can call God to witneſs, that 
it is with a Hncere and carne. deſire to revive the an- 

cient ſbirit and praciite of evangelical piety and obe- 
dience; that I have 3 to guard you againſt 


thoſe principles, Which to me appear, wherever > | 


| they have prevailed, to Have been, in too great a 
meaſure, the bane of vital. relig jon. : 


5 But remember the 110. Nagra belief without a | 
"++ vorreſpondent lie wal not conſtitute you. Chriſtians, 6 


By * our fruits we ate 10- be know to others; and 
760 we do ourſelves know that we know Chrift, know. 


+ ham ſpiritually and ſavingly, if we keep has command 


ments f. Let us then make it our daily care, in a 
| humble: dependence Upon the pram aids of the. 
60d "Spirit, to ſhew forth our works with the 
meekneſs of evangelical wiſdom. Let Bur light ſo 


ble conveiſation, may take knowledge: of us that 


We have been with Na and be led to Pan our I 


Father who is in heaven. And finally, let us hold. 

the truth in love, affectionately pray for thoſe who, 
ppear to be ſtrangers to it, and never render railing 

for railing, but contrariwiſe bleſſing. I'0 con- 


clude— | 8 8 a 
| of E 21 upon a 5 declining 5 


Church, Sd; in ee and Prallice, revive us YE 
Ex: 546 that we gen e in Ss 1252 
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